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THIRTY-FOURTH EVENING LECTURE.
(September 11, 1885.)

Nowadays any one who insists that pure doctring v&ry important matter is at
once suspected of not having the right Christiantsphe very term “pure doctrine”
has been proscribed and outlawed. Even such mdakeatogians as wish to be num-
bered with the confessionalists, as a rule, spégkiiee doctrine only in derisive terms,
treating it as the shibboleth of dead-letter thgpldf any one goes to the extreme, as it
is held to be, of even fighting for the pure dowrand opposing every false doctrine, he
Is set down as a heartless and unloving fanaticatWwiay be the reason? Unquestion-
ably this, that modern theologians know full wélat they have not that doctrine which
in all ages has been called, and verily is, the plactrine. Furthermore, they even think
that pure doctrine does not exist (ia@-en$, except in a dream-world, in the realm of
ideals, in the Republic of Plato.

The time in which we live is that to which the ag@sefers when he says of error-
Ists that they are “ever learning and never ablotoe to the knowledge of the truth.” 2
Tim. 3, 7. The spirit of our time is that of Pilate whom the Lord had testified that He
was a King of Truth in a kingdom of truth, and wdeeeringly replied, “What is truth?”
John 18, 38. This unhappy man was most likely thimkn his heart that, since the
greatest minds for thousands of years had vairdg to find the answer to the question,
What is truth? this poor beggar, this contempttéezarene, Christ, made Himself sim-
ply ridiculous with His claim that He was the Kio§ Truth and would establish a king-
dom of incontrovertible and eternal truth.

Contempt of the pure doctrine is contempt of tiihtrfor the pure doctrine is sim-
ply nothing else, absolutely nothing else, thanghee Word of God. It is not, as some
think, the doctrine adapted to the systems of ddigraas that has been accepted by the
Church. Accordingly, contempt of the pure doctrim@roof that we are living in an un-
speakably lamentable era. For listen in what tettmsScriptures themselves speak of
God’s Word and the pure doctrine. In the propheofe¥eremiah we read, chap. 23, 28
“The prophet that hath a dream, let him tell a oreand he that hath My Word, let him
speak My Word faithfully. What is the chaff to tiaheat? saith the Lord.” David ad-
dresses God Himself in these words of Ps. 94, Ball the throne of iniquity have fel-
lowship with Thee, which frameth mischief by a 14vi8¥ the term “law” he refers, in
general, to the Word of God. What says our dead L®hrist Himself regarding this
matter? In John 8, 31-32 He says: “If ye contimully Word, then are ye My disciples
indeed; and ye shall know the truth, and the tsithll make you free.” Over against
this, German theologians are not ashamed to sagh!“B/e are seeking after truth, but
only a conceited, self-satisfied person will clamnhave achieved it.” Such talk shows
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to what depths we have sunk. Does not the Lordisynctly: “Ye shall know the truth,
and the truth shall make you free?” Jude, the fidithpostle, writes in his epistle, v. 3
“Beloved, when | gave all diligence to write untouyof the common salvation, it was
needful for me to write unto you that ye shoelnestly contend for the faith which
was once delivered unto the saint3he apostle is referring, not to faith in a person
heart, but to faith objectively viewed, that isthe pure doctrine. John, the beloved dis-
ciple, the spokesman of love, writes, 2 Ep. 9—-1Thb8dbever transgresseth and abideth
not in the doctrine of Christ hath not God. He thbideth in the doctrine of Christ, he
hath both the Father and the Son. If there comeuattyyou and bring not this doctrine,
receive him not into your house, neither bid himd§meed; for he that biddeth him
Godspeed is partaker of his evil deeds.” The hqipgile Paul writes to Titus concern-
ing the qualities of a Christian pastor, chap.-1119“Holding fast the faithful Word as
he hath been taught that he may be able by souctdirdo both to exhort and to con-
vince the gainsayers. For there are many unrulywandtalkers and deceivers, specially
they of the circumcision, whose mouth must be sdppvho subvert whole houses,
teaching things which they ought not, for filthycta’s sake.” In his First Epistle to Ti-
mothy, chap. 4, 16, he writes: “Take heed untoedtiyend unto the doctrine; continue in
them.” Lastly, he writes to the Galatian congrematiafter errorists had found their way
into them, in chap. 5, 7-9 “Ye did run well; whaldiinder you that ye should not obey
the truth? This persuasion cometh not of him tlaieth you. A little leaven leaveneth
the whole lump.” He means to say that a singleefesaiching vitiates the entire body of
the Christian doctrine, even as a little poisorpgex into pure water produces a deadly
potion.

Let us picture to ourselves as vividly as we candtuation that would have been
created in the early Church, when errorists likeigrNestorius, and Pelagius arose, if
men like Athanasius, Cyril, and Augustine had reohestly opposed them. As far back
as in the fourth and fifth centuries the Church lddwave lost the primary article of the
Christian faith; the foundation would have beenoeed from beneath it, and it would
have had to collapse. That was, indeed, imposgibleew of the eternal counsel of God
concerning the Church; however, because of that e@unsel, God had to raise up in-
struments such as those teachers were. True, thieyelived, they were hated and per-
secuted as malicious disturbers of Christendomfdsunore than a thousand years their
names have been beacon-lights, as names of greatsaes to the saving truth, and in
eternity they will shine as the brightness of timmament and as the stars forever and
ever. Dan. 12, 3. Let no one, then, be deterrad fyiving his testimony in behalf of the
truth by the charge that he has a false spiritt Tharge emanates only from unbelief.

Again, suppose Luther, after learning the truthd maleed borne testimony for it to
his immediate associates, but had not enteredcmndict with the Papacy because of
the great aboininations which it had introducea itite Church, what would have hap-
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pened? Christianity would have to remain under gbel-tyranny of the Roman An-
tichrist, and we all should still be subjects of it

There is no question, then, but that both, yed) bwese efforts are necessary: to de-
fend the truth and to oppose every doctrinal efferqualify you for both tasks is one of
the aims of these Friday evening lectures. May G&gtow His blessing on the discus-
sion of the subject that is before us tonight! —

At our last meeting we barely began to discuss ithportant contents of the
twenty-first thesisyiz., that Law and Gospel are not properly divided,dhe from the
other, when it is claimed that by the mere perforoeaof the act of being baptized and
going to Communion, salvation can be obtained. h&smost abominable way of con-
founding Law and Gospel.

The Gospel merely says: “Believe, and thou shalawed, while the Law issues the
order: “Do this, and thou shalt live.” Now, if tlneere act of being baptized and partak-
ing of Holy Communion brings grace to a person,@ospel manifestly has been turned
into a law, because salvation then rests on a psrswrks. Moreover, the Law has
been turned into a gospel, because salvation mipenl a person as a reward for his
works.

One would indeed think it to be utterly impossibde a Christian minister to teach
that the Sacraments produce salutary effectspere operatcstill, that is what happens
again and again. This awful error is taught bywbaey men who wish to pass for gen-
uinely strict Lutherans, every time they discuss 8acraments. When they have fin-
ished unfolding their doctrine of Baptism, evenyatex has received the unmistakable
impression that, in order to get to heaven, it ety necessary to submit to the act of
being baptized. When they have finished their pred®n of the doctrine of the Lord’s
Supper, the people are convinced that, to obt&ridigiveness of sins, all that a person
has to do is to mount the altar steps and take Gorion, because God has attached His
grace to this external action.

A week ago | began to show you that this teachsndiametrically opposed to the
doctrine of the Gospel. This is proved by all pgesawhich testify that the Gospel re-
quires nothing but faith and makes faith the oreeefal. That being the case, no one
dare say that this or that work will benefit a persif the Word that is preached will not
benefit a person unless he believes it, neithdrhbeiing baptized and taking Commu-
nion benefit any one without faith. Telling a pergbat he shall be saved by faith means
nothing else than that he shall be saved by gidost people express the matter thus:
“If you wish to be saved, you must perform thisktasd that, but you must not omit to
believe.That is what God requires of you.” Over againg tiotion remember the pre-
cious text in Rom. 4, 16: “Therefore it [righteoass] isof faith that it might beby
grace.” Any teaching that is set up contrary to the doetthat man is not saved by his
works, his running, or any effort of his own, bytdrace alone, is an error that subverts
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the foundation of the Christian doctrine. “You mbsiieve” means: “You must accept
what is offered you.” Our Father in heaven offersnnforgiveness of sins, righteous-
ness, life, and salvation. But of what benefit [gr@sent that is not accepted? Accepting
a present is not a work by which | earn the predauittit signifies laying hold of what is
being offered. When | extend my hand, with a giftiti to a beggar, | am not certain
whether he is going to accept the gift, though liarull earnest in offering it to him. If
he lets my gift fall to the ground, he naturallffggeothing.

Let me offer you a few passages that treat, inquaarr, of the Sacraments. Mark 16,
16 the Lord says:He that BELIEVETH AND IS BAPTIZED shall be saved.'He does not
say: “He that is baptized and believeth,” but teeerse. Faith is the primary necessity;
Baptism is something to which faith holds. Moreg\be Lord continuesBut he that
believeth not shall be damnedThis shows that even if a person could not have- Ba
tism administered to himself, he would be savedpiag as he believed.

Acts 8, 36—37 we readAnd as they went on their way, they came into rdade wa-
ter; and the eunuch said, See, here is water; wlothh hinder me to be baptized? And
Philip said, IF THOU BELIEVEST WITH ALL THINE HEART, THOU MAYEST. And he an-
swered and said, | believe that Jesus Christ isSba of God.”"The only thing that
Philip required was faith, as if he had said to eénauch: “If you do not believe, being
baptized will not benefit you at all.” At our bagn it is not we that are performing a
work, but God.

Gal. 3, 26—27 Paul write§or we are all the children of God by faith in Cétrie-
sus. For as many of you as have been baptizedintist have put on Christhis text
shows that Christ is put on in Baptism only if ago® believes. The current interpreta-
tion is that any one that is baptized has put ons€however, that is not what the apos-
tle says, but: “As many ofou,” namely, of you who are “the children of God bytHdi
Such people, indeed, put on Christ in Baptism. Abealiever who receives Baptism
does not put on Christ, but keeps on the spottedeya of his sinful flesh.

At the institution of the Holy Supper the Lord say%ake, eat; this is My body,
whichis givenfor you. Do this in remembrance of Me. Take and drink yeo#lt; this
cup is the new testament in My blood, which is stegd/ou for the remission of sins.”
The Lord does not merely say: “This is My body,t e adds: “Which is given for
you.” He does not merely say: “This is My blooditiHe adds: “Which is shed for you,
for the remission of sins.” It is plain that He medo say: “The point of chief impor-
tance is that you believe that this body was gifcgrnyou and that this blood was shed
for the remission ofour sins. That is what you must believe if you wishdarive the
real blessing from this heavenly feast.” By theifdial remarks: “Do this in, remem-
brance of Me,” Christ means to say: “Do it in fdit®urely, He does not mean to say:
“Think of Me when you partake of My body and blo&b not forget Me altogether!”
Whoever thinks that Christ merely admonished Hiscigies not to consign Him to
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oblivion does not know the Savior. The true remeambe of Christ consists in tie-
lieving reflection of the communicant: “This body was givier me; this blood was
shed for the remission @hy sins. That gives me confidence to approach tlee. alb
this truth | shall cling by faith and esteem my i®&ag pledge very highly.” For when
God adds a visible pledge to His Word, who is tlikeg dares to doubt that His Word is
truth and His promise will certainly be fulfiled®Remember this for the good of your
own soul and conscience. As often as you go to Qamn, have these words shine
before your eyes: “Given for you”; “Shed for you e remission of sins.” If you fall
to do this; if you imagine that by going to Comnmamiyou have once more done your
duty and that God will regard your performance, rygoing to Communion is a
damnable act, that will land you in eternal peaditiTo go to Communion and eat the
body of Christ and drink His blood with such a miacan impudent action; but it is no
impudence to hold fast to the word of His promise.

Rom. 4, 11 we readde [Abraham]received the sign of circumcision, a seal of the
righteousness of the faith which he had yet bemgrecumcisedHere we are told that
Abraham believed before he was circumcised. Cirgcsiot was intended to be merely
a seal to him of the righteousness which he hai@ily. It is an act of great kindness on
the part of God, knowing how slow we are to believen after we have become believ-
ers, to add external signs to His Word and to httdis promise to them; for the Sacra-
ments are connected with, and comprehended in,sG&0rd. The lustrous star that
shines from out of the Sacraments is the Word.

Our Church is frequently charged with teaching tBaptism procures for uex
opere operatadoption as children of God and the Lord’s Suppeopere operatthe
forgiveness of sins. False teachers din this falséhnto people’s ears, giving it out for
Lutheran doctrine. If that were our doctrine, wewd indeed not feel surprised if all
true Christians were to shun us. It would be awifwe were to say first: “Man is not
saved by works,” and next: “However, by these twtirp works men are to obtain for-
giveness of sins.” True, many Lutherans determynghe almanac whether it is time for
them to go to Communion again, because they imabaegoing to Communion is a
work which a Christian must perform and which he caraffuird to neglect. Thus they
approach the altar and eat and drink death and a#onrto themselves. What is to urge
a person to go to Communion is the promise of gvdueh God has attached to the vis-
ible signs in the Sacrament. If a person approatitesltar with faith in that promise,
he will leave the Table of the Lord with a blessinghis heart. It is a pity that many
think and say: “I have been brought up to considety duty to go to Communion. If |
perform this duty, then | am sure of my salvation.”

True, the Lutheran Church speaks of the Sacramentyms of such high esteem
that fanatics become disgusted with it. The LutheZdurch holds to the word of the
Lord: “He that believeth and is baptized shall beesl.” That is the reason why it con-
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demns all false teachers which say that Baptismaeely a ceremony by which a per-
son is received into the Church. According to Lutineteaching, Baptism “works for-
giveness of sins, delivers from death and the dawd gives eternal salvation to all who
believe, as the words and promises of God decldree’ Lutheran Church maintains
that Baptism is the washing of regeneration aneweng of the Holy Ghost”; that the
water in Baptism, as Peter says, “saves us”; aackiiose “who have been baptized into
Christ have put on Christ.” As regards the Lordpger, the Lutheran Church, resisting
all attempts to mislead her into doubt, maintahesttuth of the Lord’s words when He
says: “This is My body, which is given for you”; his is My blood, which is shed for
you.” The Lutheran Church regards the holy Sacrasnas the most sacred, gracious,
and precious treasure on earth and is firmly caednthat God is not a miserable mas-
ter of ceremonies, who decrees what rites we a@serve when receiving a person
into our communion. Christianity is not a Masonaxigty. When God commands a
sacramental act, He commands something upon whickatvation depends.

However, at no time has the Lutheran Church asdetttat men are saved by the
mere external use of the Sacramenisat is a teaching against which it has always
raised its voice, which it has always combated @mtiemned.

At this point modern theologians again reveal thmpistic attitude, which is a
strange thing to do for men who are more inclinedRationalism. They declare that
Baptismis regeneration, and from this false statement many their wrong opinion of
what the Lutheran Church teaches. Baptism, acograir_utheran teachings notre-
generation, bueffectsit, producest; it is ameansof regeneration.

However, in order to make you see quite plainlyt tha Lutheran Church has noth-
ing to do with the teaching @ opere operateffects of the Sacraments, let me present
a few testimonies from its Confessions.

In the Small Catechism of Luthewe read (Mueller, p. 362; Trigl.Conc., p.551):
“How can water do such great things? Answer: ftasthe water indeed that does them,
but the word of God which is in and with the watard faith, which trusts such word of
God in the water.” When Peter says, 1 Pt. 3, 2tl“tha like figure whereunto,” namely,
the water in Baptism typified by the water of tHed€, “also now saves us,” he speaks
by way of synecdoche. It is to the sacramentaloadtoly Baptism that God has at-
tached a great and glorious promise of grace.

Again, we read in the Sixth Chief Part of t@atechism(Mueller, p. 365;Trigl.
Conc.,p. 557): “How can bodily eating and drinking dasgreat things? Answer: It is
not the eating and drinking indeed that does thieah,the words which stand here,
namely: ‘Given and shed for you for the remissidrsias.” Which words are, besides
the bodily eating and drinkings the chief thingn the Sacrament; and he that believes
these words has what they say and express, nathelyprgiveness of sins.” Modern
theologians, as a rule, interpret the phrase “thef ¢hing in the Sacrament” to refer to
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the word of God which is recited in connected wfite Sacrament and which they term,
in dogmatic phraseologforma sacrae coenaghat which gives the Lord’s Supper its
proper form). That is not at all what the Catechraeans; it treats, in this place, of the
effectof the Sacrament and declares that the chief tlasgegards the effect, is this,
that “the words stand there ‘Given for you,’ ‘SHedyou.’”

In the Augsburg Confessiodyrt. XIII (Mueller, p. 41,Trigl. Conc.,p. 49) we read:
“Of the use of the Sacraments they teach that #ueagents were ordained, not only to
be marks of profession among men, but rather teidies and testimonies of the will of
God toward us, institutetd awaken and confirm faitim those who use theWherefore
we must so use the Sacraments that faith be addeelieve the promises which are of-
feredand set forth through the Sacraments.” Our fattoibe awakened and confirmed
by the Sacraments. The mere preaching of the Word istrengthen the Christian’s
faith. But when he is told that, in addition to tWerd, God has instituted a special sa-
cred act to which His promise has been attachednust feel as if he were before the
very gate of heaven. God wants to save us by Hesdrace. It is folly, therefore, to rea-
son thus: “What? Am | to be saved by Baptism, bigrofg my head to have water
poured on it? Is that to save me?” Indeed not; maot to do anything to save himself.
We are not to wonder that God prescribes for usesioimy of which even man’s reason
must tell him: “That cannot possibly be the thingvhich | am to merit salvation”. Fa-
natics, however, persuaded the people that suatrisioctrine and that it is a remnant
of papistic teaching that has not been sloughedyfthe Lutheran Church. The mere
mechanical action of being baptized, if it is not@mpanied by faith, will earn for man
nothin but perdition. The truth of the matter istlGod is so kind that He not only has
His mercy preached to men, but, in addition, téilsm to come to the Sacrament, by
which He seals to them the promise of grace, wthiely are only to believe. Likewise, a
person who imagines that he obtains forgivenessnsf by the mere act of eating and
drinking in the Lord’s Supper is under a delusibhe body of Christ does not produce
effects in a physical manner, as Modernists claimmthey say that it implants in man
the seed of immortality. That idea is nothing bulraam of speculative theology, of
which not a word is said in Scripture.

Lastly, we have in our Confessions a plain condéimmnaof the teaching that the
Sacraments produax-opere-operat@ffects. In theApologyof the Augsburg Confes-
sion, Art. XII (Mueller, p. 202 ff.;Trigl. Conc.,p. 309 ff.) we read: “If we call Sacra-
ments, rites which have the command of God andhmiwthe promise of grace has
been added, it is easy to decide what are prof@abtraments. For rites instituted by
men will not in this way be Sacraments properlcalbed. For it does not belong to hu-
man authority to promise grace. Therefore signstined without God’s command are
not sure signs of grace, even though perhaps tistguct the rude children, or the un-
cultivated or admonish as to something, like a teaircross. Therefore Baptism, the
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Lord’s Supper, and Absolution, which is the Sacnainté Repentance, are truly Sacra-
ments. For these rites have God’'s command andrdmige of grace, which is peculiar
to the New Testament. For when we are baptizednwie eat the Lord’s body, when
we are absolved, our hearts must be firmly asstinetd God truly forgives us for
Christ’'s sake. And God, at the same time, by thedvdmd the rite, moves hearts to be-
lieve and conceive faith, just as Paul says, in Rbbn 17: ‘Faith cometh by hearing.’
But just as the Word enters the ear to strike @arth so the rite itself strikes the eye in
order to move the heart. The effect of the Word tredrite is the same, as it has been
well said by Augustine that a Sacrament is. a l@sitoord, because the rite is received
by the eyes, and is, as it were, a picture of tled\signifying the same thing as the
Word. Therefore the effect of both is the same.”

Anything offered us under the name of a Sacranmtenthich, however, a promise
of grace has not been added, is not accepted lag asSacrament. Moreover, just as
Scripture does not teach (as the simplest Chrigtnemvs) that the mere outward act of
hearing the Word saves any one, just as little @deach that the Sacraments save thus.
The mere symbol, placed before men’s eyes, doesradtice the salutary effect, but in-
dicates what the Word proclaims. We baptize withewawhich signifies that Baptism
effects cleansing from sin, sanctification, regatien, and renewal. What | am being
told by means of preaching | behold in the exteatament of Baptism. The Word and
the Sacrament produce the same effect in the heart.

Modernists picture the situation somewhat like :tiisr various ills God has or-
dained various remedies. They regard the Word,eiddas a remedy, but they imagine
that Baptism must be for a different purpose, ngniet the purpose of regenerating us.
Again, the Lord’s Supper must be for still anotperpose, namely, of uniting us with
the body of Christ. Now, all these are human imiagis, about which Scripture does
not say a word. The Word produces faith, bringfougiveness of sins, and gives us the
grace of God and salvation. Baptism does the samdpes the Lord’s Supper. Now, a
seal is of no benefit by itself. If | were to giyeu ten sheets with my seat affixed to
them, you could not do business with them. Whenrajiestle calls circumcision a seal,
it indicates that all Sacraments are seals. Gasllgist Word in writing, on paper, and by
means of the Sacrament seals what is containedsigrdcious promises. For this rea-
son the Lord does not merely command us to baptizeHe says: “He thdielieveth
and is baptized shall be saved.” In the pulpit\Weed is audible, in the Sacraments it is
visible.

Further on theApologysays: “It is still more needful to understamolw the Sacra-
ments are to be use#lere wecondemnthe whole crowd of scholastic doctors, who
teach that the Sacraments confer gec®pere operatayithout a good disposition on
the part of the one using them, provided we dopfexte a hindrance in the way. This is
absolutely a Jewish opinion, to hold that we astiffed by a ceremony, without a good
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disposition of the heart.e., without faith. And yet this impious and pernicionsinion

Is taught with great authority throughout the entealm of the Pope. Paul contradicts
this and denies, Rom. 4, 9, that Abraham was jedtiby circumcision, but asserts that
circumcision was a sign presented for exercisimy.fahus we teach than the use of
the Sacraments faith ought to be addetijch should believe these promises and re-
ceive the promised things there offered in the &aent. And the reason is plain and
thoroughly grounded. [This is a certain and true atthe holy Sacrament, on which
Christian hearts and consciences may risk theifid@mce.] The promise is useless un-
less it is received by faith. But the Sacramengsthe signs and seals of the promises.
Therefore, in the use of the Sacraments faith otmgbe added, so that, if any one use
the Lord’s Supper, he use it thus. Because thasSsacrament of the New Testament, as
Christ clearly says, he ought for this very reaberconfident that what is promised in
the New Testament, namely, the free remissionrd, 38 offered him. And let him re-
ceive this by faith; let him comfort his alarmednsoience and know that these testi-
monies are not fallacious, but as sure as thouggh,séll surer than if, God by a new
miracle would declare from heaven that it was Histar grant forgiveness. But of what
advantage would these miracles and promises be tmbeliever? And here we speak
of special faith,which believes the present promise, not only iath in general be-
lieves that God exists, but which believes thatrémission of sins is offered. This use
of the Sacrament consoles godly and alarmed minds.

“Moreover, no one can express in words what abuséise Churchthis fanatical
opinion concerning the opus operatum, without adgdisposition on the part of the one
using the Sacramentbas produced. Hence the infinite profanation ef Masses; but
of this we shall speak below. Neither can a sitgfker be produced from the old writers
which in this matter favors the Scholastics. Yeag#éstine says the contrary, that faith
in the Sacrament, and not the Sacrament, justifies.

When the attention of would be strict Lutheransabed to the foregoing statement,
they regard it as Calvinistic. They claim that Baptis regeneration and that the Lord’s
Supper produces mysterious, but altogether gra@étasts in us. Of course, those who
know this declaration of the Apology do not sayt they think, that it is Calvinistic.
Kahnisknew the doctrine of the Lutheran Church well egliouVhen | was on a visit to
Germany, he made me a present of his bdwd Doctrine of the Lord’s Suppén this
book he says: “Upon the whole, the concept of adaent has not been fully devel-
oped in the Lutheran Church. The fundamental cascepthe Word and faith have
been attached to it in too immediate a fashion.nk&&ns to say that there is, indeed, a
certain connection between the Word and faith henane hand, and the Sacraments, on
the other. But it is wrong for the Lutheran Chutohconnect them so closely, because
the Sacraments operate immediately, without thedvdod without faith. “To the Apol-
ogy a Sacrament is merely a qualified WOk&rbum visibile, quasi pictura Verbi seu
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sigillum’ [a visible Word, or, as it were, a picture of iMerd, or a seat], which, like the
Word, has the power to forgive sins only by faltinthe presence of the Word thpe-
cific blessing of salvationf each Sacrament is obscured, just aspésific saving effect
Is obscured by faith.” Understand, Kahnis, the keudim, is rebuking our dear Lutheran
Church because it really regards Sacraments asddewith the Word, the only differ-
ence being that the Sacraments have a visible ateaggled to them. He declares the
faith of the Lutheran Church worthlessz., that on the part of God nothing but the
Word and on the part of man nothing but faith isessary for salvation. He insists on a
difference between the Word and each Sacramerdgasds specific salvational bless-
ings and specific salvational operations. “A bagdiperson is regenerated and remains
so till he dies. ... The end and aim of the Lord’p@er can be gathered only from its
essence. In the Lord’s Supper we partake of thefigid body of Christ and therein and
therewith of the Spirit and the life of Christ.”

This false doctrine of the Modernists is held agyoDelitzsch, who formerly occu-
pied an excellent position as regards LutherarhtagcIn his treatis&our Books Con-
cerning the Churclil847) he writes on page 33: “Any one who is lzgatiand partakes
of the Lord’s Supper is a member of the body ofi€€hiThe body of Christ is the sum
total of those who ‘by one Spirit are all baptizetb one body ... and have been made
all to drink into one Spirit,” 1 Cor. 12, 13. Whethit is Hengstenberg” [who passed for,
and until shortly before his death really was, phmetotype of orthodox teachers] “or
Wisticenus” [a freethinker], “by virtue of the aot God, which faith does not produce
nor unbelief can frustrate, they are both membé&mmne and the same body. Whether a
person is an Evangelical or a Romanist, a SocimanUnitarian, by virtue of their bap-
tism they are all one in Christ.” Delitzsch, themmbers even Unitarians with the visi-
ble Christian Church. — On page 42 he says, spgaiimunbelieving and wicked per-
sons who had been baptized in infancy: “They mapdi¢s, even organs, of the visible
Church, but they are no members of the Church, wisithe body of Christ.” Delitzsch,
here quoting correctly, but in disagreement witl thaching of the Lutheran Church,
proceeds: “We cannot admit that this distinctioqutified. A person once baptized is
unalterably a member of Christ’'s body.” If the boalyChrist contains the ungodly as
dead members through whom His life-blood does moulate, then the body of Christ
Is partially a corpse. When a person has fallemfinis faith and baptismal grace, we do
not tell him to construct a new ship for himselfwiich to continue his voyage to
heaven, but to return to his faith in Baptism, whi€ a covenant that remains unshaken,
because God does not cancel the word of promiselhwvie has pledged to the baptized.
The renegade, who has come to the knowledge dlahiand is penitent has nothing
else to do than to cling to God’s promise given hinhis baptism, and to rest assured
that, since by Baptism he was made a child of Gubleas now been quickened out of
mortal sins, he can rest assured that he will easp.
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