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TWENTY-SIXTH EVENING LECTURE.
(May 1, 1885.)

In order to be a true Christian genuine faith igrahspensable requisite. However,
in order to be a true minister, genuine faith is sudfient, but there must be, in addition
to faith, the ability to express in proper terms things that must be believed. Accord-
ingly, the holy Apostle Paul enjoins upon his assis Timothy with great earnestness
this duty: “Hold fast the form of sound words whigtou hast heard of me, in faith and
love which is in Christ Jesus.” 2 Tim.1, 13. ltimsleed indispensable for a minister to
have genuine faith in his heart and to guard wedl mmystery of faith in his heart; how-
ever, it is equally indispensable that he pregeatttue faith in “sound words,” as the
apostle expresses it, that is, in clear, plain, istakable, and adequate terms. This is a
warning to be heeded particularly by those youreplibgians who were not reared in
the sound words of faith as Timothy was, accordmghe report of the Apostle Paul;
who did not from a child hear the true doctrinet, Imstead, heard the teaching of ratio-
nalistic preachers or of believing preachers ofrttuglern type. Some erroneous expres-
sion that is fundamentally wrong may have stuckhair memory, and they will proba-
bly make use of it in their sermons to the grepirynof their hearers.

You know that rationalistic preachers refer to répace and conversion by calling it
amending, or reforming, one’s life; to sanctificatj by calling it walking in the path of
virtue; to the anger of God, by calling it the ses purpose of God; to the predestina-
tion of God, by calling it men’s fate; to the Gokg®y calling it the teaching of Jesus.
Any one who has heard these phrases since hishobidddays may easily adopt this
dangerous rationalistic terminology in his sermawn if he does not do it because he
harbors a wrong belief.

However, even believing theologians of the modgpe tare frequently too timid to
use technical terms that are fully warranted byliBatb and ecclesiastical usage, because
they are afraid that these terms might prove offent® their audience. They are averse
to speaking of hereditary sin in their sermonsfahe wrath of God against sinners, of
the blindness of natural man, of spiritual deathyhich all men are merged by nature.
They do not like to speak of the devil going abasita roaring lion, seeking whom he
may devour, because that would make them unpopuitlartheir hearers. They are dis-
inclined to speak of the everlasting fire of hell,eternal torment and damnation; they
prefer to speak of these matters to their hearetsrms that do not seem so strange,
faulty, and offensive to them, employing phrases #re more in harmony with “the re-
ligious sentiment of an enlightened people.

Now, there is no doubt that these men wish to canyeople by using such false
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terms. They believe that they can convert men bcealing things from them or by
presenting matters in a manner that is pleasingen as they are by nature. They are
like sorry physicians who do not like to prescrébitter medicine to delicate patients,
or if they do prescribe it, they add so much sugat that the patient does not taste the
bitter medicine, with the result that the effecsoiled. Accordingly, preachers who do
not clearly and plainly proclaim the Gospel, whishoffensive to the world, are not
faithful in the discharge of their ministry andliof great injury on men’s souls. Instead
of advancing Christians in the knowledge of theepdwctrine, they allow them to grope
in the dark, nurse false imaginations in them, simeked them on in their false and dan-
gerous path.

The history of the Church shows how dangerous vwhen theologians, otherwise
reputed as orthodox, use wrong terms, which caitydas misunderstood. As a result,
the most abominable heretics, to cover up theorsrwith a halo of sanctity, have ap-
pealed to phrases which men admittedly orthodox hesed. These heretics have depre-
cated being denounced for the use of terms whiale wecepted without question from
men regarded as orthodox. True, the faulty expsassivhich orthodox teachers used in
a right sense are used by these heretics to helleeror. Nevertheless, those who first
used these expressions and believed that theywsearg them in the right sense are not
altogether without blame. In the manner aforestateals, Nestorius, all the scholastics,
etc., appealed to men whose orthodoxy was ackngetednd thus created the impres-
sion that they were continuing to teach the doetohthe old Church and that their op-
ponents must be false teachers.

Bear this in mind, my dear friends, and considat #s ministers of the Gospel it is
your duty not only tdoelieveas the Church believes, but alsspeakin harmony with
the Christian Church. Accordingly, before you comyaiur sermons to memory and de-
liver them to your congregations, you must subyettr manuscript to a sevecdtique,
to ascertain not only whether your sermons arerdoup to the analogy of faith, but
also whether you have throughout chosen properstdast against your own intention
you destroy where you want to build up. This ighe utmost importance. That is the
reason why our Church from the very beginning dedahat it requires its preachers
“not to depart an inch” from its confessions, nottdrn aside from the doctrines laid
down in thempon tantum in rebus, sed etiam in phrasildhst is, both as regards the
matter offered in their sermons and the mannehnaif teaching.

This is indeed a great task, requiring hard sthidyvever, in three years you can ac-
complish a great deal. At the close of your theiglagtriennium those of you who have
faithfully applied themselves will know — some moseme less — not only what the
true doctrine is, but also how it must be presentée@ task will be somewhat more dif-
ficult to those of you in particular who have hadlisten to perverse teachers nearly
throughout their youth. They will reveal in theiersions that they have not been
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brought up in the sound words of faith. Proper eemust be employed, for the Apostle
Paul beseeches the entire congregation at Coontepeak the same thing.” 1 Cor. 1,
10. They are not to use divergent terms when exgiagrthe same doctrine. The apostle
adds another important remark: “that ye be perfgoihed togetheimn the same mind
and in the same judgmentTeaching the same doctrine is of no avail if ihag done in
the same mind and in the same judgment. The Ufiteigrte Church affords a perti-
nent illustration. Its teachers may speak as webdb,they do not connect the same
sense and meaning with the words that we do. Ttvesehings, then, are required of
you: the same doctrine in the same terms and the sand and judgment.

In our fifteenth thesis we are taking up the staflgn instance which shows the in-
jury that may be wrought by a faulty expression.

Thesis XV.

In the eleventh place, the Word of God is not hghivided when the Gospel is
turned into a preaching of repentance.

To understand these words correctly, you will hawédear in mind that the term
Gospelhas a usage similar to that of the taepentanceln the Holy Scriptures the
termrepentancds used in a wide and in a narrow sense. In tltee wense it signifies
conversion viewed in its entirety, embracing knalgle of sin, contrition, and faith.
This meaning occurs in Acts 2, 38, where we re&tkpent and be baptized every one
of you,” etc. The apostle does not say: “Repent lagigbve.” Accordingly, he refers to
conversion in its entirety, inclusive of faith. Noould he have said: “Be contrite and
then be baptized.” He must have conceived of domrias joined with faith. What he
means to say is this: If you acknowledge your sind believe in the Gospel which |
have just preached to you, then be baptized fofattgeveness of sins.

The termrepentancas used in a narrow sense to signify the knowleolgein and
heartfelt sorrow and contrition. In Mark 1, 15 wead: “Repent ye and believe the
Gospel.” In this statement Jesus evidently didimdtde faith in repentance, otherwise
his statement would be tautological. In Acts 20,P2Ll relates that he had been “testi-
fying both to the Jews and also to the Greeks,ntappee toward God and faith toward
our Lord Jesus Christ.” Since faith is nansegaratelyin this text, the termepentance
cannot embrace knowledge of sin, contrition, anthfd.ikewise, the Lord says con-
cerning the Jews that despite the preaching of flehBaptist they “repented not after-
ward that they might believe him,” Matt. 21, 32 ther translates‘tatet ihr dennoch
nicht BulRe, dal3 ihr ihm danach auch geglaubt Haiddy repentance he refers to the
effects of the Law and means to say that, sincg hlael not become alarmed over their
sins, it had not been possible for them to belié&ar.there will not be faith in a heart
that has not first been terrified.

There is a similar usage as regards the Bospel;sometimes it is used in a wide,
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then again in a narrow meaning. The narrow mearsngs proper sense; in its wide
meaning it is used merely by way of synecdochenifsimg anything that Jesus
preached, including even His very poignant preaglohthe Law, as, for instance, the
Sermon on the Mount and His reproving of wicked mBesides the term Gospel is
used in contradistinction to the Old Testament,ciwloften signifies only the teaching
of the Law.

Rom. 2, 16 we readn the day when God shall judge the secrets of byedesus
Christ according to my GospdHere the apostle cannot refer to the Gospel im#re
row sense, for that has nothing to do with the thelg, since Scripture declares: “He
that believeth on Him is not condemned” — “shalt nome into condemnation.” John
3, 18; 5, 24. ByGospelin this text, Paul understands the doctrine wiiehhad pro-
claimed and which was composed of both Law and &osp

The termGospelis unquestionably used in the narrow sense in Rorh6:1 am not
ashamed of the Gospel of Christ; for it is the powofeGod unto salvation to every one
that believethlt is called, first, a Gospel of Jesus Christ; thexGospel that savedl
that believe itNo such demand is made upon us by the Law, whaghires that we
keep it. Accordingly, the apostle is here speakih@od’s gift to the world and of faith,
hence of the Gospel in the narrow sense, to thiesra of the Law.

Another pertinent text is Eph. 6, 15, which speak&he Gospel of peace.'Since
the Law does not bring peace, but only unrestafiwstle in this text is speaking of the
Gospel in the narrow sense, that is, of the gldidds that Jesus Christ is come into the
world to save sinners.

Our Lutheran Confessions follow the Bible in usihg termGospelnow in the
wide, now in the narrow sense. That explains thgestent which occurs in thewiz.:
“The Gospel preaches repentance.” You will haveadi this fact in order to understand
our thesis correctly: a commingling of Law and Gaigpkes place when tigospel of
Christ, that is, the Gospel in the narrow sense, is tunmieda preaching of repentance.

In the Apology,Art. XII, 8 29 (Mueller, p. 171Trigl. Conc.,p. 258), we read: “For
the sum of the Gospel is comprehended in thesegants: First, it tells us to amend our
lives, thus denouncing every one as a sinner.drséitond place, it offers forgiveness of
sin, everlasting life, salvation, every blessingd ahe Holy Spirit through Christ, by
whom we are born again.”

It is quite evident that in this passage Melanchtisousing the ternGospelin the
wide sense. Luther does the same in ever so mangpthroughout his writings, when-
ever he speaks of the Gospel’s reproving men. Bignvhe teaches what the Gospel re-
ally is, he speaks of nothing but consolation, mefargiveness of sins; in short, of
what the Gospel in the narrow sense proclaims.

Lest you think that Melanchthon, who is not alwapsolutely to be trusted, used a
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faulty diction even in our Confessions, let me siilanother citation from th&pology,
Art. XIl, 88 53.54 (Mueller, p. 175Frigl. Conc.,p. 264): “Accordingly, the entire Scrip-
tures urge these two doctrines. The one is the kawgh reveals our misery and re-
proves sin. The other doctrine is the Gospel; her promise of God, when He offers
grace through Christ, the promise of grace, isatggbagain and again throughout the
Scriptures ever since the days of Adam. For at fire promise of grace, or the first
Gospel, was given to Adam in these words: ‘I wilt pmnity,” etc. Afterwards promises
concerning the same Christ were made to Abrahamtlaadoatriarchs; later it was
preached by the prophets, and lastly the same peowrs preached among the Jews by
Christ Himself when He had come into the world, &ndlly it was spread among the
Gentiles throughout the world by the apostles. Byofaith in the Gospel all patriarchs
and all the saints since the beginning of the wbhdde been made righteous in the sight
of God, not on account of their contrition or sevror any other work.”

From this statement you can see that when Melaonhthfew pages previous, says:
“First, the Gospel says: Amend your lives,” he usestermGospelin the wider sense,
referring to the tidings of grace together with giveaching of the Law, andce versa.
But in the last-quoted passage he speaks of “batis’pas contrasted with one another,
naming the two doctrines into which the entire [arme is divided.

It is not only extremely dangerous, but actuallynial to the souls of men for a
minister to preach in such a manner as to leadtméelieve that he regards the Gospel
in its narrow and proper sense as a preachingedfalwv and of the anger of God against
sinners, calling them to repentance. Not to beigasitabout the terms he uses is a great
and serious fault even in a preacher whose pergaitialmay be correct. Accordingly,
the Lutheran Church has from the beginning wateéhspeaker closely who was wont to
say: “The Gospel is a preaching of repentancese® whether he was speaking of the
Gospel in the wide or in the narrow sense. Whenakt&ithon published the Altered
Augsburg Confession, he was looked upon with sumpibecause of the new exposi-
tion he gave of this matter. He was immediatelyetako task by Flacius, who never
took false teaching lightly. Melanchthon recedeahrfrhis position and admitted that he
had indeed used inadequate, in fact, wrong terinis. Was satisfactory to Flacius, who
did not wish to quarrel about terms, since heresyt so much in the terms one uses as
in the matter which one teaches, although the tamasot to be treated as an indifferent
matter. When using terms that do not correctly egpra certain thought, we are not
heretics, but careless speakers. Accordingly, &adid not rush at Melanchthon, ex-
claiming: “For God'’s sake, look what you have ddne!

The first to teach entirely false doctrine on th@nt was John Agricola, the antino-
mian fanatic. He was an untrustworthy, utterly tea® person, who misused the Gospel.
He was conceited to a high degree, but he wasradléanan. During an illness which
every one thought would prove fatal he remarkeeétfaasly: “You cannot kill weeds.”
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He started out to gather prestige for himself whether began to preach stern Law ser-
mons to secure sinners. He imagined that Lutherféldesh away from his own teaching
of the blessed Gospel which he had proclaimediat@awhen he had an entirely differ-
ent audience, namely, people who had been uttesshed by the Law. He thought the
time had come for him to show that he was the Redor He published anonymously
eighteenPropositiones inter Fratres Spars@S'heses Spread among Brethren”). They
are found in the St. Louis edition of Luther’'s Weyk/ol. XX, 1624 ff.

Thesis XVIII reads: “For the Gospel of Christ teaslihe wrath of God from heaven
and at the same time the righteousness that id wathe sight of God. Rom. 1, 17. For
it is a preaching unto repentance, attached to Gpmise, which reason does not
grasp by nature, but only by a divine revelation.”

Rom. 1, 18 the apostle starts a new section aréatise. After announcing the sub-
ject of his epistle, he takes up the Law and ingbeond half of the first, in the entire
second, and in the first half of the third chapteyes its claim. This part of his teaching
he begins with the word: “The wrath of God from V@ etc. He declares that every-
body carries in his own bosom the judge that comdelmm and feels and observes ev-
erywhere the judgments of the holy and righteousd.@dter preaching the Law, the
apostle takes up the Gospel. Now, Agricola intagptiee apostle’s words as signifying
that the wrath of God is manifested in the Gogja&ing Gospel in the strict sense of the
term. He indulges in foolish talk when he calls @aspel “a preaching unto repentance
attached to God’s promise, which reason does raspgby nature, but only by a divine
revelation.” He declares that it cannot be undergtyet he undertakes to preach it to
people who have as yet not been crushed. Thalfis@dradictory, — but that is what
heretics always are.

Afterwards the Philippists, the followers of Meldtizon; took up Agricola’s teach-
ing. Good Melanchthon could not keep his fanaticlbwers from declaring Agricola’s
teaching exactly orthodox instead of saying, asaMiehthon had done, that he had used
inadequate terms, which did not express his reahmg.

The worst of these fanatics was Caspar Crucige¥deger. His father had been an
excellent theologian, and Luther had at one timgreé him to become his successor.
But this son of old Cruciger did not turn out wéle wrote a treatise on justification in
1570 in which he said: “In this office [of the Ge$ppGod wants to terrify men by the
preaching of repentance, which reveals both, alkths that are set forth in the Law and
this saddest of all sins which is really shown nghe Gospel, namely, the failure to
know the Son of God and the contempt of HinDisp. de Justif. Hom[1570], Thes.
10. See Hutter'sxpl. Conc.,p. 472.) Cruciger contrasts the Gospel with the laad
claims that the Law does not show us the worst buisthat this is done by the Gospel.
— Some thought that Agricola was not altogetherngrdecause the Law has nothing
to say about the faith which justifies a sinnemdethe sin of unbelief must be revealed
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in the Gospel. This, however, is only apparentlyldee Gospel is the preaching of con-
solation. Though we must conclude that contempth@fGospel is the most horrible sin,
still it is not the Gospel that teaches it, bus ian inference drawn from the Gospel. Cer-
tainly 1 can, by inverting it, turn the most contiog doctrine into a comfortless one.
No; it is the Law that reproves unbelief. Where?ha First Commandment, which sig-
nifies that “we are to fear, love, andistin God above all things.” Unbelief, no matter
in what relation it is viewed, is forbidden in the@st Commandment. When | commit
the sin of unbelief, sin because | break the Law, which requires me tda inuGod and
believe His Word. The Gospel did not come intowueld to reveal the sin of unbelief;
this sin had been previously revealed by the Law.

This point you will have to bear in mind, or yownoat prevail against Antinomians.

Agricola’s error had also been espoused by Peze, wrote a treatise against Wi-
gand, in which he said: “The Gospel in the stresise contains the sternest threatening
and reproves sin, namely, the sin of unbelief,effising to know the Son, of despising
the anger of God, and finally, of despai®d{ersus Wigandun€Comp. Hutter’'sExplic.
Cond.,p. 472.) It is gross nonsense when he says irctimeection that the Law has not
a word to say that despair is sin. Are we not t@land trust in God? That excludes de-
spair. Hence despair must be the most abominaldleharrible sin. The Gospel does
say: “Believe, and you shall be saved.” From thes inference can be drawn: “If | do
not believe, | shall not be saved.” But this isdese the Law requires me to believe.
You must rivet this fact on your mind, so as nobéodeluded by the claim of Antinomi-
ans, which is a most horrible case of comminglilagvland Gospel, to which you must
never lend your ears. When preaching the Gospalnhyast not present it with a black
cloud hovering over it, but proclaim free grace andonditioned consolation. When we
are in the agony of death, we must have a souné cdbvhich we may take hold. We
must know that what we grasp is not the Law.

The Antinomians who opposed Luther may have beehimtentioned men, but
they were Pharisees. In their pitiful blindnessytimeagined that they were helping the
world by their teaching, while they deprived therldmf its only means of rescue.

Paul Crell’s treatise against Wigand in 1571, misp &#e noted in this connection.
He says: “Since the greatest and chief sin is tedeaeproved, and condemned only by
the Gospel, it is, strictly speaking, the Gosdehewhich is really and truly the preach-
ing that calls for repentance or conversion intthe and proper senseDiép. adversus
Job. Wigandum]571. Comp. Hutter’s Explic. Conc., p. 471 f.)

Let us hear now what our Confessions say abouthiser, which had become in-
volved in many obscurities. By tiféormula of Concordharmony was to be restored
also in this point of doctrine. It says, in tBpitome Art. V, 88 6. 7. 11 (Mueller, p. 535;
Trigl. Conc.,p. 803): “If the Law and the Gospel, likewise aldoses himself, as a
teacher of the Law, and Christ, as a PreachereoGibspel, are contrasted with one an-
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other, we believe, teach, and confess that the édspot a preaching of repentance or
reproof, but properly nothing else than a preaclihgonsolation and a joyful message,
which does not reprove or terrify, but comforts stences against the terrors of the
Law, points alone to the merit of Christ, and raifeem up again by the lovely preach-
ing of the grace and favor of God, obtained throGghist’s merit.

“As to the revelation of sin, because the veil ad9ds hangs before the eyes of all
men as long as they hear the bare preaching dfateand nothing concerning Christ
and therefore do not learn from the Law to percénadr sins aright, but either become
presumptuous hypocrites, who swell with the opinodrtheir own righteousness, like
the Pharisees, or despair like Judas, Christ tdileetaw into His hands and explains it
spiritually. Matt. 5, 21 ff.; Rom. 7, 14. And thtise wrath of God is revealed from
heaven against all sinners, Rom. 1, 18, how gtegitly this means they are directed to
the Law and then first learn from it to know arigheir sins — a knowledge which
Moses never could have forced out of them. ...

“Accordingly we reject and regard as incorrect amdrious the dogma that the
Gospel is properly a preaching of repentance, mrod, and not alone a preaching of
grace; for thereby the Gospel is again convertemlandoctrine of the Law, the merit of
Christ and Holy Scripture are obscured, Christianiged of true consolation, and the
door is opened again to the errors and superditbithe Papacy.”

In view of the fact that Scripture does not alwaysploy the ternGospelin the
same sense, the Antinomians had ascribed to thpeGosthe strict sense something
that could be ascribed to the Gospel only in th@éewaense. We must bear in mind that
there is also a Gospel which does not reprovelsinaffords the only comfort to sin-
ners. When reading the Scriptures, we must betalildl whether the terrmospelin a
certain passage is intended in the wide or in thet sense, and we must be particularly
careful to find the passages where it is usederidtier meaning.

The same teaching that has been rejected blydimaula of Concordvas embodied
in the Interim (the compromise effected between the Evangelmatsthe Romanists)
and in theDecrees of the Council of Trent.

Next Friday we shall try to ascertain in which @ages of Scripture the ter@ospel
Is clearly used in the strict sense. This mattequge important, especially for young
preachers, if they are to learn how to express theughts correctly.
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