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TWENTY-SECOND EVENING LECTURE.
(March 13, 1885.)

It is an undeniable fact, my friends, that at thespnt time there is a greater number
of believing theologians than when | was youngyfifears ago. In those days hardly
any others than vulgar rationalists occupied nbf tre ecclesiastical offices created by
the government, but also almost all the pulpitse $mall number of believing theolo-
gians were tolerated, provided they behaved byikgeguiet, made no serious attempt
to confess their faith, and, above all, did notlaesly oppose the forces of unbelief.

What a change has taken place since then withirsahealled Protestant Church!
Vulgar rationalists, who turn the Bible into a caafeethics and declare the specifically
Christian doctrines to be Oriental myths and faetasvaluable only as far as moral
lessons may be drawn from them, — these men hamne doting their part and have
gone into bankruptcy. Persons laying claim to ligjehce nowadays refuse to be classi-
fied as vulgar rationalists. True, the so-calledi&y of Protestants has made an attempt
to reintroduce and rehabilitate vulgar rationalismt, without success. Even the spokes-
men of the society declare that vulgar rationalisrantiquated. In order to be regarded
as a person of brains, it is nowadays absolutetgssary for one to acknowledge that
the Christian religion is a religion supernaturakyealed and the Bible in a sense the
Word of God, namely, in as far as it contains Gduited.

By what process did these up-to-date “believer&imtto their “faith”? Was it by a
living knowledge of their misery under sin? or bkeen perception of their damnable
condition and their need of redemption? Alas! therpgitifully little evidence that such
has been the case. A careful observer can hartllgnyeother impression but that they
arrived at their faith by rationalistic speculatiofhat is the reason why nearly all of
them reject the verbal inspiration of the Bible audbject all books of the Bible to criti-
cism such as only enemies of the Bible would engag®f course, they are not con-
scious of being enemies of the Bible. They haveddrthe Christian religion into a reli-
gious philosophy.

Modern theology, as to its essential qualitiessamething entirely and absolutely
different from the theology of former times. It doeot pretend to be a system of faith,
but wants to be a system of science. Modern theolsgoropose that, starting out from
the principles of human knowledge, they are ablprawve as absolute truth what the
common people merelelieve.

Accordingly, there is not in modern theologiansttfear which animated David
when he said: “My flesh trembleth for fear of THdes. 119, 120. Such reverence in the
presence of Holy Writ is found hardly anywhere. Biele is nearly everywhere treated
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like the fables of Aesop. | am telling you the truthen | say this. When you begin later
to compare the old with the modern theologians, wdlisee that | have not exagger-
ated. Science has been placed on the throne, antbgly is made to sit at its feet and
await the orders of philosophy. Accordingly, asrs@as some one has become prominent
in a domain of science that had not been cultivddgdany one previously, he is
promptly created a doctor of theology, as if sceenc learning were identical with the-

ology.

Oh, my dear friends, unless you keep the lighhefgure Gospel shining in this land
of the setting sun, which has been visited lasGby, it is not possible that the Day of
Judgment be delayed. Our time is down to the doégbe cup. The end is at hand.
While the world stands, may God help us, at leashis part of it, which was reached
last by the Gospel voice, to remain true to it! i forget, my dear friends, that there is
but one way to arrive at true faith. God did nohstouct two or several ways, one for
learned, the other for simple folk. God is not apexter of persons; if the learned
scholar wants to become a believer and be saveadhulse come down from his height
and sit with poor sinners, just like the cowherd ather simple folk. There is no other
way to faith than that which leads through a pessdmowledge of his sin and
damnable condition, through the inward crushindpisfheart in contrition and sorrow.
A person that has not come to faith by this wayasa believing Christian, much less a
theologian.

However, | hope that | shall not be misunderstodenvl call the aforementioned
matters the only preparation for faith. If thistetaent is not understood correctly, it
may result in an abominable confounding of Law &udpel. This reflection leads us to
the consideration of thesis XI.

Thesis XI.

In the seventh place, the Word of God is not ngldivided when there is a
disposition to offer the comfort of the Gospel dolyhose who have been made contrite
by the Law, not from fear of the wrath and punishine¢ God, but from love of God.

This thesis describes chiefly the method of the &or@hurch; however, the same
method is adopted by all fanatics and all Pietisthin the so-called Protestant Church.
If among these people a person is found who isreddrover his sins and is in a state of
contrition and sorrow because of them, he is astexfate the source of his contrition;
particularly, whether he feels sorry for his sinsrety because he knows that he is going
to perdition and sees nothing above him but thehwoé God and nothing beneath him
but the abyss of damnation. If he admits that ssitiss condition, the papists and fanat-
ics tell him that contrition to be genuine and kgrof the name must proceed from love
of God, and the Gospel cannot be proclaimed tourtit he has such contrition. This is
an appalling error, which can easily be shown tseh. Since the Fall the Law, you
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know, has but a single functioniz., to lead men to the knowledge of their sins. It has
no power to renew them. That power is vested safetiie Gospel. Only faith worketh
by love; we do not become spiritually active bydpby sorrow over our sins. On the
contrary, while still ignorant of the fact that Gbds become our reconciled God and
Father through Christ, we hate Him. An unconvegedson who claims that he loves
God is stating an untruth and is guilty of a mibéggiece of hypocrisy, though he may
not be conscious of it. He sets up a specious clagoause only faith in the Gospel re-
generates a person. Accordingly, a person canmwet dod while he is still without
faith. To demand of a poor sinner that he mustnflove of God, be alarmed on account
of his sins and feel sorry for them is an abomiega@rversion of Law and Gospel.

Here is the Biblical doctrine: The sinner is to @ta Jesus just as he is, even when
he has to acknowledge that there is nothing buetiaif God in his heart, and he knows
of no refuge to which he may flee for salvationgénuine preacher of the Gospel will
show such a person how easy his salvation is: Kmgpwimself a lost and condemned
sinner and unable to find the help that he is segkie must come to Jesus with his evil
heart and his hatred of God and God’'s Law; andsJedureceive him as he is. It is His
glory that men say of Him: Jesus receives siniégds not to become a different being,
he is not to become purified, he is not to amesdcbnductpeforecoming to Jesus. He
who alone is able to make him a better man is Jeswbs Jesus will do it for him if he
will only believe.

The proof for this doctrine from God’s Word is caimied in that most general state-
ment Rom. 3, 20By the Law is the knowledge of sktere the apostle states the func-
tion of the Law: it produces, not love, but the Wedge of sin. A person can, indeed,
possess that knowledge without love of God.

Rom. 5, 20 we readihe Law entered that the offense might aboundwBete sin
abounded, grace did much more abouiitie Greek text readsivft mAegovaon 10
mopantouo) that is, “that sin might bacreased.”Many sins are slumbering in a per-
son who is still ignorant of the Law. Let the Law preached to such a person force-
fully, let it strike his conscience with lightnirfigrce, and the person will not become
better, but worse. He begins to rear up against&adsay: “What! | am to be damned?
True, | know that | am an enemy of God. But thatos my fault; | cannot help it.” That
is the effect of the preaching of the Law. It deveen to desperation. Blessed the per-
son who has been brought to this point: he hasitakgreat step forward on the way to
his salvation. Such a person will receive the Gbgpth joy, while another who has
never passed through an experience of this kindngawhen he hears the Gospel
preached and says: “That is an easy way to ge¢daodn!” Only a poor sinner, on the
brink of despair, realizes what a message of jeyGbspel is and joyfully receives it.

Rom. 4, 15 the apostle write§he Law worketh wratiLuther: wrathonly] It in-
cites men, not to love of God, but only to hatrééiimn.
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Rom. 7, 7. 8 St. Paul sayé/hat shall we say, then? Is the Law sin? God fdrbid
Nay, | had not known sin but by the Law; for | et known lust except the Law had
said, Thou shalt not covet. But sin, taking ocaasip the commandment, wrought in me
all manner of concupiscence. For without the Lawsas deadWe always reach out
for what has been definitely forbidden. Man is ale/éempted to act contrary to an in-
junction or a prohibition. Even filthy Ovid had nedhis experience when he wrote:
Nitimur in vetitum semper cupimusque negatabe sure, even a heathen could have an
experience of this kind. Ovid was a genius, butdligate person. Among other things,
he turned his thought also upon himself.

Gal. 3, 21 the apostle writds:the Law, then, against the promises of God? féod
bid! For if there had been a law given which cobbie given life, verily, righteousness
should have been by the Lawhy this question and the hypothetical clause? -
tle, no doubt, means to make the intended negatremger. Often when a question is
raised concerning something which everybody kn®nsot so, the intention is to bring
about a very strong negation. That is the caskigtéxt: the apostle means to say: The
Law certainly cannot save a person.

2 Cor. 3, 6 we readfhe letter killeth, but the spirit giveth lif€his precious text is
horribly perverted by the Evangelicddrfierte) Church. These people argue: It is wrong
to insist on the letter of Scripture. The spirgngral ideas drawn from Scripture, is what
must be held fast. Luther’s action at Marburg, wherwrote the wordstodté €ott 10
oc®ua pov and pointed to these words again and again isdedas not a Christian ac-
tion by these people. Indeed, Luther's action waisumionistic, but it was genuinely
Christian. The meaning of the apostle in this tagtfurther study will show you, is: The
Law killeth, but the Gospel giveth life.

These Bible-texts are illustrated by beautiful eplea recorded in Scripture, which
relate exactly the conduct of certain persons leefloeir conversion and after they had
become believers. There are not many of thesenicssarecorded, but all of them show
that contrition does not flow from love of God.

On the first Christian festival of Pentecost a mudle of people had gathered and
heard the Apostle Peter preach. The gist of hisrkswas that they were the murderers
of the Messiah, Jesus of Nazareth, and must trembén thinking of the judgment.
They had listened to Peter’s whole address, buthwiereached the point where he
raised this charge against them, they became alabyehe Holy Spirit. The record
says: “They were pricked in their heart.” They fdtif Peter had run a dagger into their
heart. They reasoned: If we have done that, waladowomed men. What will God say
to us when we appear before His judgment-seat? ileharge us with the slaying of
the Messiah. We are not told that they said: “Oé feel so sorry for having grieved our
faithful God.” It was not love of God, but frightd terror that made them cry: “What
shall we do?” Nor does the Apostle Peter say tantHdly dear people, we shall now
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have to investigate the quality of your contritehether it flows from love of God or
from fear of the punishment due you for your sinsm fear of hell.” Not a word of
this. When they put their frightened and terrifigdestion: “Men and brethren, what
shall we do?” the apostle says: “Repent and bezsptevery one of you, in the name
of Jesus Christ for the remission of sins.” Sirfeese people were already in terror over
their sins, the termepentancean this text refers not to what is called thetfpart of re-
pentance, contrition, but to the second part, fAlld are told that they received Baptism
immediately. Theiuetdvola, or change of mind, consisted in this, that theylanger
desired to be murderers of Jesus, but wished tevieein Him. Accordingly, the apos-
tles received them, and they were numbered withctmgregation of those who were
saved.

The example of the jailer at Philippi to which Meareferred a number of times also
illustrates the point now under discussion. | heveefer to it again and again because it
is one of the most illuminating passages of Scretihe jailer was a scoundrel, who
relished the task of beating the servants of thel Loasting them into the inner prison,
or deepest dungeon, and putting their feet in theks, which he had not been com-
manded to do at all. When he imagined that allpgnisoners had escaped during the
earthquake, he was seized with despair and waoteohtmit suicide. Paul cried to him:
“Do thyself no harm, for we are all here”; and nthe jailer fell writhing and trembling
at the apostles’ feet and asked: “Sirs, what musd ko be saved?” Nothing but his
fright and terror moved him to do that. Now Pauéslmot say to him: “First you must
become contrite from love of God,” but: “Believe the Lord Jesus, and thou shalt be
saved and thy house.”

Saul was put through the same experience. He hagqeed the Church of God,
breathing threatenings and slaughter against alkttins. He was on the way to a place
where he wanted to shed the blood of Christiangmthe Lord Himself met him in a
vision. He was hurled to the ground and was “astwad,” stunned, while Jesus said to
him: “It is hard for thee to kick against the psckWhen the Gospel with its sweet
heavenly power had entered into his heart, thigohezl man was plucked out of his
distress and misery. And now the Lord prescribedHis sinner, who had been terrified
and crushed and then comforted, no other lessantths, that instead of persecuting
Him, he was to confess Him after he had receivegatiB@a as a seal of the forgiveness
of his sins.

When you preach, do not be stingy with the Gospehg its consolations to all,
even to the greatest sinners. When they are tatrify the wrath of God and hell, they
are fully prepared to receive the Gospel. Trues fues against our reason; we think it
strange that such knaves are to be comforted inatedgli we imagine they ought to be
made to suffer much greater agony in their conseiefranatics adopt that method in
dealing with alarmed sinners; but a genuine Bibleotogian resolves to preach the
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Gospel and faith in Jesus Christ to a person whaoih lias prepared for such preaching
by His Law.

There is a passage in Scripture that is frequantunderstood, namely 2 Cor. 7,
10, which readsFor godly sorrow worketh repentance to salvation twobe repented
of; but the sorrow of the world worketh deat®odly sorrow” is supposed to mean sor-
row of contrition from love of God. This is a mik&a The apostle refers to sorrow
which man has not produced himself, but which Gasd taused in him by His Word.
The Greek text readgnta Ocov Avmn, sorrow in accordance with God or produced by
God. It is another grievous perversion of the Giamsdoctrine to tell an alarmed sinner
that he must first experience contrition, and wherasks how he must go about that, to
tell him that he must sit down and meditate andtdrgraw, or elicit, repentance from
his heart. That is what the papists teach. But tie@iching is sheer hypocrisy. There is
not in all the world a person who can produce d¢oortr in himself. He may labor to
bring it forth until he becomes dissolved in tedns it is all a hypocritical shan@Godly
sorrow is required because faith is required. Gyderrifying us, wants to produce this
sorrow. We must not imagine that contrition is agj@vork which we do, but it is some-
thing that God works in us. God comes with the hamof the Law and smites our
soul. A person who wants to make himself sorrowtsires ever to increase his sorrow
over sin. But a person merged in the right kindafow yearns to be rid of it. He is tor-
mented day and night. He may frequent saloons aaie ra futile attempt to drive away
his sorrow by drink. Among his companions he mayaberaggart, but when he is at
home, his conscience tells him: You are damnegpu die to-night you will go to
perdition. That is godly sorrow, produced not bynmaut by God Himself. God has no
regard for any miserable product of man.

Let me present two testimonies from #pology of the Augsburg Confessidtie
read (Mueller, p. 168Trigl. Conc.,p. 254): “Moreover, our adversaries teach andewrit
many things that are still more inept and confusifigey teach that grace may be mer-
ited by contrition. When they are asked to explahy Saul and Judas, in whom there
was quite an awful contrition, did not merit gratiegy ought to answer that Judas and
Saul lacked the Gospel and faith, that Judas didemfort himself with the Gospel and
did not believe. For faith constitutes the diffezerbetween the contrition of Peter and
Judas. But our adversaries give no thought to thep@ and faith, but to the Law. They
say that Judas did not love God, but was afraith@fpunishment. Is not this an uncer-
tain and inept way of teaching repentance? In téal great distress described in the
Psalms and Prophets, when will an alarmed conseilkemow whether it fears God as its
God from love or whether it flees from, and hatds wrath and eternal damnation?
These people may not have experienced much of duedeties because they juggle
words and make distinctions according to their areaBut in the heart, when the test is
applied, the matter turns out quite differentlydahe conscience cannot be set at rest
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with paltry syllables and words, as these nicsulaly, and idle Sophists are dreaming.”

In the papists’ view the reason why Judas perishasl because his contrition did
not flow from love of God; if it had, he would haaequired merit. Papists are always
looking for some merit, either of tltee congrucor of thede condigndind.* [“The ad-
versaries ... infer that works merit grace, sometiohegongrucand at other timede
condigno,namely, when love is addedAgology;Trigl. Conc.,p. 223, § 265.)]

It is impossible to ascertain the motive of a peisgontrition. No matter what it is:
when we behold some one in terror of hell, we areomfort him. The love of God will
surely be manifested by him later.

Papists talk about contrition as a blind man tallzsut color; they have never expe-
rienced a salutary terror on account of their siltben a poor sinner comes to one of
their learned theologians, he is asked: “What ésghality of this contrition that causes
you distress?” The poor man may be unable to explas point promptly, and he says
that he knows nothing about it, but that he feelsildly distressed. Then the learned
doctor may direct him to apply to a surgeon foupping; he will feel better when he is
rid of his sluggish blood. Good Heavens, what gteablogians! How can they speak
properly of matters of which they have no expereand which are to them mere sub-
jects of speculation?

Again, theApology says (Mueller, p. 171 fJrigl. Conc.,p. 259 f.): “When we
speakde contritione that is, regarding genuine contrition, we cut thaise innumerable
questions which they cast upz., whether a person’s contrition flows from love abds
or from fear of punishment. For these are nothwuignbere words and a useless babbling
of persons who have never experienced the stataraf of a terrified conscience. But
we say that contrition is the true terror of coeace, when it begins to feel its sin and
the anger of God against sin and is sorry for lgp@mned. And this contrition takes
place in this manner when our sins are censuretthdyVord of God. ... Amidst these
terrors the conscience feels the serious angerodf &gainst sin, which is a matter en-
tirely unknown to such idle and carnal men as tbph®ts and their like. It is then that
the conscience first becomes aware what a greabalisence to God sin is; it ‘is then
that the terrible anger of God presses down ordngcience, and human nature cannot
possibly bear up under it unless it is raised upheyWord of God. Thus says St. Paul:
‘By the Law | am dead to the Law.’” For the Law doegthing but accuse the con-
science; it commands people what to do and tegrthem. In this connection the adver-
saries do not say a word concerning faith, heneg tlo not teach one word regarding
the Gospel, or Christ, but their teaching is ehtifeom the Law. They tell people that
with their pain, contrition, sorrow, and anguisleythare meriting grace, provided their
contrition is from love of God and provided theyéoGod. Good Heavens, what kind of
preaching is that to consciences that are in néedmofort! How can we love God when
merged in such great distress and unutterable agdmn we feel the great and terrible
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earnestness and anger of God, which is stronger &mg person could express by

words? Why, it is nothing else than sheer despait these preachers and doctors are
teaching when they preach to poor consciencessineds, not the Gospel nor any com-

fort, but only the Law.”

The Lutheran Confessions offer to poor sinners ghiset comfort, that, when God
has given them the grace to be alarmed on accduhem sins, they are in a fit condi-
tion to approach the throne of grace, where thegive forgiveness — the true remedy
for their ills. They must indeed have contritiorgwever, not to the end of acquiring
some merit by it, but in order that they may glaaitgept what Jesus offers them.

Even when there is love of God in a person’s haawjll be spoiled by the devil.
Under the influence of false teaching a dying pers@y be led into despair; he may
have contrition, but he feels that it does not floem love of God, but from his fear of
the anger of God and of hell, into which he feaxrgshabout to be hurled. But when in-
structed in the true doctrine he knows that heelgel in the Lord Jesus and clings to
Him, and hence the love of God will also enter esrt. You see, this teaching is no
jest.

When our Lutheran theologians wrote our Confessitiveyy sat down to their work
as true Christians and did not intend to constausystem of doctrine. They knew in
what way a poor sinner is given rest and the catisol of salvation. In the Apology,
Melanchthon has spoken like a simple Christian. ¥Waa made this Confession all the
more precious is that he speaks all that he says tine fulness of Scripture and his own
experience.

In 1545 an edition of the Latin writings of Luthewrs published. In the preface to
the first part, Luther relates what was the coodiwf his heart before he had received
the light of the Gospel. He makes a personal cerdas saying that, while he was in
bondage to the Law, he had read the words of thes#goPaul that the righteousness of
God is revealed in the Gospel and had becomeigelrify that statement. Having been
terrified previously by the Law and reading nowtthmathe Gospel, too, the righteous-
ness of God is revealed, he was in an awful dilenirha Law had condemned him, and
now God sent him the Gospel to do the same thirlgnd In the Gospel, too, God de-
manded righteousnes of the sinner!

We cannot sufficiently thank and praise God foirggM_uther, shortly before his de-
parture, leisure to relate some of the inner expers of his life which were to prepare
and fit him for the work of the Reformation.

He writes (St. L. Ed. XIV, 446 ff.) : “I verily ha@ hearty desire, indeed, | was
yearning, to understand the Epistle of St. PauhéoRomans. So far nothing had hin-
dered me except only the single phrpsgitia Dei[the righteousness of God] in v. 17 of
the first chapter, where Paul says: ‘The righteeasrof God is revealed in the Gospel.’
| was very wroth at this term ‘righteousness of Gmetause my training had been ac-
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cording to the usage and practise of all teachetisah time, and | had been told that |
must understand this term after the manner of popbers as signifying that righteous-
ness by which God is righteous in His essence, dgkt and works righteousness, and
punishes all sinners and unrighteous persons, —t islealledjustitia formalis seu ac-
tiva (essential, or active, righteousness). Now, mydg@mmn was this: Although | was
leading the life of a holy and blameless monk,dcdvered that in the sight of God |
was a great sinner. Moreover, my conscience wabled and distressed, nor did | ven-
ture to reconcile God with my own satisfactions ametits. For this reasdndid not at

all love this righteous and angry Godho punishes sinnerbut | hated Himand was
full of secret anger against Him, and that, irsaliousness. (I am afraid that this was, or
may have to be accounted as, blasphemy.) Frequenwtuld say: Is God not satisfied
with having loaded all manner of misery and afitiot besides the terrors and threaten-
ings of the Law, on us poor, miserable sinners, at®already condemned to everlast-
ing death on account of hereditary sin? Must Hegiase this misery and heartache still
more by theGospeland by its preaching and its message proclaimrigigeousness
and serious anger and add to our terror? In myusaaf conscience | was full of indig-
nation. Nevertheless | continued my meditation tesded Paul, endeavoring, with a
great thirst for knowledge and a hearty desir@stertain his meaning in this passage. |
spent days and nights in these musings, until bygtlace of God | perceivete con-
nection of these worda the passage, thushe righteousness of Gaslrevealed in the
Gospel,asis written: ‘“The just shall live by higith.” From this connection | learned to
understand that righteousness of God by whichigjiteous lives by the gracious gift of
God, through faith alone, and | perceividds to be the apostle’s meaning: By the
Gospel that righteousness is revealed which iglvalithe sight of God and by which
God, from grace and pure mercy, makes us rightbgusith. In Latin this righteous-
ness is callegustitia passivaand to this righteousness the fact refers whigis:sahe
just shall live by his faith.” At this point | imnagately felt that | had been entirely born
anew and had found a door wide open, leading &traxp paradise.”

Luther’s life as a monk had been irreproachable.hidd tormented himself nigh
unto death trying to keep his monastic vows, anté s all his endeavors he had be-
come broken-hearted; for the Holy Spirit, by thevL.&ad revealed to him the corrup-
tion of his heart. He did not regard this conditairhis heart as a trifling matter; it filled
him with anxiety and uncertainty. He desired to en&ll satisfaction for his sins and to
keep not only the Ten Commandments, but also tmen@ndments of the Church,
which were not enjoined at all by God. Thus hediwa in papistic blindness. Occasion-
ally he would doubt the validity of all his doingad ask himself, What does God care
whether | am lying on a sack of straw or on a coafckelvet and satin?

Luther confesses that at that time God had becameflh to him. Now, ask any
modern theologian whether he had loved God pridrisoconversion, and he will say:
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“Why, yes; who would not love God? We have alwagsrbtaught to do that.” But that
shows their blindness. If we would watch ourselwes,would become aware that our
condition, before faith was kindled in our heahas been identical with that of Luther.
No one who has been smitten by the Law will be igsed at Luther’s confession.

While in terror and distress under the Law, Luttead in the Epistle of Paul to the
Romans that also in the Gospel the righteousneG®dfis revealed. At that time he had
no inkling of the sweet consolation contained iattstatement. Nowadays every child
knows that the text does not refer to that righte@ss which God requires of us in the
Law, but to the righteousness of Christ which Gahts to give us and which Luther
has well expressed by translatif@ducoaiocvn 100 Beod “the righteousness which is
valid, or passes muster, in the sight of God.” ldg translation even the simplest person
can understand that the text does not refer toigheeous life which we have lived and
according to which we shall be judged, but to thecus righteousness which Christ
acquired for us on the cross.

While Luther’s natural heart was raving against Gl was but a short step from
the brink of despair. He picked up his Bible agamal again and kept staring at Rom. 1,
17. He began to think that possibly the text hadfarent meaning, after all. During his
persistent musing, reading, and meditating Goddtelum to see the light, and what
happened to him when he had found the meaningeofetkt he has told us. The same
man who had previously hated God and murmured aghim now was filled with joy
unspeakable. He began to love God with all histheféer hearing the most blessed tid-
ings of joy: Christ, the Son of God, has acquirgghteousness for the whole world.
Only believe in this righteousness.

God grant to all of you, as He did to Luther, te Hge gates of paradise wide open to
receive you! Then your congregations will get detasf your own happiness, and you
will be kept from falling into dead orthodoxism.

In hisVindiciae Sacrae Scripturag, 79, p. 125Huelsemanngommenting on 2 Cor.
7, 10, writes: “Paul does not say: You have rousadow in yourselves from love of
God, but you have been given by me a godly sortiat,is, a sorrow which is in accor-
dance with the will or commandment of God. ... Acaoglly, Paul interprets godly sor-
row to signify a sorrow which had been roused m @orinthians by the power and the
command of God. On the other hand, the sorrow @fbrld signifies a sorrow which
arises from worldly causes, such as the fear opteat punishment, the loss of personal
honor, an evil conscience, and other causes whafupge sorrow over some crime even
in heathens and unregenerate persons.”

This passage, then, refers to a sorrow in the poesef God on the part of the per-
son who has become alarmed because of his sing1 Wawe terrified by the thought of
my sins, hell, death, and damnation and perceeGlod is angry with me and that, be-
ing under His wrath, | am damned on account of mg,s— that is godly sorrow, even
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though | may be in the same condition in which leutlwvas before he got the right

knowledge of the Gospel. Such sorrow comes from. Godthe other hand, when a for-

nicator, a rake, a drunkard, begins to sorrow bexde has wasted the beautiful time of
his youth, has ruined his body, and has becomegitggaly senile — that is a sorrow of

this world. When a vain person is thrown into sarmver his sins because he has lost
somewhat of his prestige; when a thief sorrows dwerthieving because it has also

landed him in jail; — that is worldly sorrow. Howay when a person grieves over his
sins because he sees hell before him, where hédeviunished for having insulted the

most holy God, that is godly sorrow, provided tihdias not been produced by imagina-
tion through a person’s own effort. Genuine godiyyew can be of produced by God

alone. May God grant us all such sorrow!
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