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TWENTY-FIRST EVENING LECTURE.
(March 6, 1885.)

MY FRIENDS., —

The world of unbelievers regards the tenet of theg@ian religion that for salvation
everything depends on a person’s faith as an inigbisand discredits it. It seems to
them a manifest folly, yea, a proof that even theisTian religion, like all the other reli-
gions that have originated from so-called supemahtievelations, is bent on deluding
people. They claim that the Christian religion, gthpurports to be supernaturally re-
vealed, by making faith the chief requisite forvadibn, is not superior to Brahmanism,
which requires faith in the Vedas, the sacred badkbe Hindus, or Mohammedanism,
which requires chiefly faith in the Koran of Moharad) the acknowledged prophet of
lies, as containing the true religion of salvatidheir argument is that it is a matter of
no moment to the Father in heaven what a perseevieslor disbelieves, since true reli-
gion cannot consist in anything else than an uptitgh the exercise of virtue and good
works. What sin, they say, can there be in a pé&daiture to believe, something that is
utterly contrary to his God-given reason? If thsra God and a future judgment, men,
they claim, will on that day not be asked what thaye believed, but how they have
conducted themselves during their present life.

Others, endeavoring to enter more deeply into th#ean assert that, if the Father in
heaven is especially pleased with a person’s faghbause it is such a glorious work and
such a beautiful virtue, they can see no reasorieveawhy He should not be equally
well pleased, for instance, with a person’s chaggtience, fortitude, Justice, impartial-
ity, truthfulness, and similar qualities.

What is the source from which these objectionf&oChristian doctrine concerning
faith spring? Gross ignorance is, without questiba,primary source. People simply do
not know what faith is according to the Holy Sams. Far from regarding justifying
and saving faith as nothing else than holding $agbbornly and strictly to certain reli-
gious teachings, as the Hindus and Mohammedans fagky the Christian doctrine
rather declares this to be entirely useless, ygdeading people straightway to perdi-
tion. It tells men that, if they have no bettenaete, they are building on sand. More-
over, far from assigning to faith such a promingosition on the assumption that faith
Is a glorious work and a precious virtue, Chrigtiateaches, on the contrary, that faith
does not justify and save a person because isasgobd work, but on account of the re-
demption accomplished by Jesus Christ, which fmprehends. This reflection takes us
back once more to our tenth thesis.

A week ago we were told that faith is not a deaeérti affair, but something that
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transforms and renews the heart, regenerates anpesd brings the Holy Spirit into
his soul. Tonight we shall be occupied chiefly witie second part of the tenth thesis,
which states that the Word of God, the Law andGlespel, is not rightly divided, but
commingled,when the preacher describes faith in a manner as if it makes a person
righteous and saves him for the reason that it produces in him love and a reformation of

his mode of living.

The Holy Scriptures emphatically testify that thees be no genuine faith without
love, without a renewal of heart, without sancéfion, without an abundance of good
works. But it testifies at the same time that tbeewal of heart, love, and the good
works which faith produces, are not the justifyargl saving element in a person’s faith.
Innumerable passages of Scripture could be citgaronf of this statement; we shall
dwell only on the principal passages.

Rom. 4, 16 saysTherefore it is of faith that it might be by grace, to the end the
promise might be sure to all the seed. Paul here declares that the very reason why we
teach righteousness by faith is because we teattatperson is justified in the sight of
God and saved by grace. Now, if faith were to makeighteous because of some good
quality inherent in us, it would be a wrong conabusto teach a person’s justification by
faith, since he is justified and saved by gracstification is by grace, through faith;
however, not because of good qualities inherefdith. In justification that is not at all
taken into consideration, but merely the fact thetus Christ has long ago redeemed the
entire world, that He has done and suffered all then ought to have done and suf-
fered, and that men are merely to accept His werthair own. Hence the way to salva-
tion is this: We are doing nothing, absolutely magh towards our salvation, but Christ
has already done everything for us, and we mustlmneting to what He has done,
draw consolation from His finished work of rederoptiand trust in it for our salvation.
This passage in Romans is a precious text, a baxtdeserves to be remembered. If
something that we must do belonged to the justfyjnality of faith, the apostle would
in this text be drawing a false conclusion. In ttase he should have said: “by faith, in
so far as it aids us to accomplish something goBdt'that is not the reason why faith
justifies; it justifies because it accepts the mefiChrist. Faith is only the hand with
which we grasp what God offers.

Phil. 3, 8-9 the same apostle statesount all things but loss for the excellency of
the knowledge of Christ Jesus, my Lord, for whom | have suffered the loss of all things
and do count them but dung that | may win Christ and be found in Him, not having mine
own righteousness, which is of the Law, but that which is through the faith of Christ, the
righteousness which is of God by faith. Another precious passage, a veritable sun, shed-
ding bright light on the real essence of faith. Epestle declares that he is indeed right-
eous; however, the righteousness which he hasneloktdy faith is not at all his own
righteousness, but the righteousness of Christodliegly, when we become righteous
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by faith, we are made righteous by an alien rigideess. God beholds in us absolutely
nothing that He could count as righteousness tacmdit. It is Another’s righteousness
which we have by faith. We have not acquired itantributed anything towards it. Had
we contributed love towards it, and were God tdifjuss on that account, our right-
eousness would not be an alien righteousnesswayuld at least be only half alien, to
supplement our own imperfect righteousness. Thestegpdeclares: “I have no right-
eousness of my own, but only the righteousnesshw@imd credits to faith.”

Rom. 4, 5 the apostle stat&sit to him that worketh not, but believeth on Him that
justifieth the ungodly, his faith is counted for righteousness. When a person is justified,
he has been previously a godless, not a godly pensale godly by faith and on that ac-
count godly. Any one possessing genuine faith aslenges that he has been godless,
meriting hell and damnation, lost, contaminatechvgin from the crown of his head to
the sole of his feet, and that a divine miraclgmice was performed on him when God
said to him the moment he believed in his Savidhdu art counted as righteous: | be-
hold in thee no righteousness of thine own, bubvec thee with the righteousness of
My Son and henceforth behold in thee nothing bgiitaousness.” Whoever does not
come to Christ as an ungodly person does not corkint at all.

Eph. 2, 8-9 we readFor by grace are ye saved through faith; and that not of your-
selves, it is the gift of God; not of works, lest any man should boast. This sounds as if
the apostle felt that he was not saying enougheepkmen from being led astray into
self-righteousness. First he says: “By grace aresawed”’; next, he adds: “through
faith.” Lest some one think he had achieved thed by his faith, the apostle continues:
“and that not of yourselves.” Whence, then, is'lit?s the gift of God”; and to head off
any thought of a person’s own merit, he adds: tiatorks,” such as a person’s love, or
charity, would be. He winds up with the statemén¢st any man should boast.” Now, a
person who claims that faith justifies on accounioge which follows it could say: “I
have been justified by faith, but that was becaulseed at the same time, because | had
performed good works at the same time, becausd bbeome a different person. That
Is why God regards me as righteous.” This thoulgétapostle rules out of order by his
concluding remarks. Whoever imagines that thera igtle aureole, a little glory, that
he may claim as his own is still without the faitfat justifies, is still blind, and is not
walking in the way of salvation, but is headedigtrafor perdition.

Rom. 11, 6 the apostle writeld:by grace, then it is no more of works; otherwise
grace isno more grace. But if it be of works, then it is no more grace; otherwise work is
no more work. The apostle tries to make the element of grace guain. He invites his
readers to reflect that, when they admit that thaivation is “by grace,” it cannot be by
merit, for that would destroy the idea of grace.did merit to grace renders grace
void. In that case all talk of grace is miseraleth On the other hand, if salvation is by
the merit of works, grace does not count, or meoitild not be merit. Nothing remains,
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then, for a person but to believe firmly that he lbe@en made righteous out of God’s
pure, everlasting mercy, by faith. Even when highfhears good fruits, these follow
later, after he has received all that is necedsarjis salvation. First a person is saved,
then he becomes godly. First he must be made amfhleeaven, then he becomes a dif-
ferent person. Here we have the wonderful qualitthe Christian religion. If a person
wants to do everything himself to get to heavenishest. No; he must first be made an
heir of heaven and be saved; after that he begitisd a life filled with gratitude to
God.

That is why Luther says that the Christian religisnin a word, a religion of grati-
tude. All the good that Christians do is not dooerterit something. We would not
know what to take up for the purpose of acquirirgrimEverything has been given us:
righteousness, our everlasting heritage, our salvafll that remains for us to do is to
thank God. And then there is this, that out of gleadness God proposes to give to
those who are specially faithful in this life a pkar glory in addition to their salvation.
That is no paltry affair in the life to come. Foo@&bestows extraordinary gifts when He
gives those gifts of glory. There will be a gredfedlence among Christians in the life to
come. For even the least plus which one of thesaateives above that which his fel-
low-saints get in heaven is no trifle: Why? Becaiise an ever-enduring gift. For that
reason we must be truly grateful to God, after ingveceived eternal life, for all that we
are and possess. Only works proceeding from gdatitwe genuinely good works. Even
in our secular relations, when a person is veryingilto render services to another be-
cause he hopes for a reward, we denounce him asesafle cheat who pretended love
to us while he speculated on financial gain andukted disinterested service for pay.
Such a person nauseates us: he figures on getbong fnom us than he does for us and
becomes malicious and hostile to us when his hapefustrated.

The real good works, therefore, are works to wigdtitude toward God prompts
us. Whoever has true faith never thinks of merisioghething good for himself by his
service. He cannot help expressing his gratitudebg and good works. His heart has
been changed: it has been softened by the ricloigssd’s love which he has experi-
enced. Over and above this God is so graciousHbatewards even the good works
which He accomplishes in us. For the good worksedmnChristians are God’s works.

The objection is raised against us that in sacefion a person is surely doing
something himself. But a person never begins amdguork of his own accord. God
must prompt him and work in him even to will, tosde to do, the good work that he is
to perform. Accordingly, whenever Christians seendd something good, it is by the
power and operation of God in them that they do it.

The papists occasionally say that a person isfipgtand saved by faith, but they
add: “provided love is added to faith.” They do nwan to say merely this, that the per-
son who has no love has no faith. That is what la@ t&ach, in accordance with Scrip-
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ture. What they mean is this: A person may haverine faith, wrought in him by the
Holy Spirit, but if love is not added to it, faith absolutely worthless. That is why they
call love theforma of faith. In theological terminology, you knovgrma is that which
makes a matter what it is (= essential quality)e Papists declare that, if love is not
added to faith, faith may be genuine, but it is justifying faith, because love is the
forma of faith, which makes justifying faith what thema indicates. Such faith they
call fides formata, faith that has received the proper form. If Idas not been added,
they call that faitHides informis, faith without its proper form.

The Council of Trent, in its sixth session, adopted chap. VII, canonv@@ich reads:
“Faith, when love is not added to it, neither formsital union with Christ, nor does it
make a person a living member of the body of Ch@isttechumens acquire the faith
which confers eternal life, which faith without lwannot confer. For this reason they
are told immediately the word of Christ: ‘If thoultnenter into life, keep the command-
ments.’””

The papists do not speak of “faith from which I®gings.” That would be correct;
for if faith does not produce love, it is a merarsh What they mean is this: You may
have a good faith, but it does not justify youa¥é is not added to it. Love is not to
flow from faith; that is something altogether impiide according to their teaching, be-
cause they understand by faith the mere inert rmeetaeption of the doctrines of the
Church. Love, they say, must be added to faitm taeh will justify you. Well, if that is
the case, what, then, is it that justifies? Onleloor a person’s good works. They do
not say this in plain terms, but any person whteot$ but a little on what they say is
compelled to get this meaning out of their rematk$aith does not justify in the first
place, then it must be that alone which is adddditb which does the justifying.

By catechumens the papists mean those who wawirtdheir Church. These are
told that without love faith does not confer evstilag life, and the words of Christ in
Matt. 19, 17 are cited to them for proof. Here veedthe papists’ faith: Faith, though
admittedly necessary, does not obtain everlastieg They say: If a person does not
keep the commandments, faith is of no help to Wifter he has complied with the com-
mand of Christ to believe, he must comply with dtker command, to keep the com-
mandments.

The rich young man in Matt. 19 had asked the L&vdhat good thing shall | do
that | may have eternal life?” His question had lpetn: “What must | do?” but: “What
good thing shall I do?” Accordingly, Christ had to télim: “You must keep the com-
mandments.” That did not mean that the rich youram roould really keep them; the
Lord was simply answering the question of this peraho was head over heels merged
in self-righteousness. When the Lord failed to dure of his awful blindness by telling
him that he must love God above all things anchkighbor as himself, He gave him an
additional lesson by telling him to sell all tha had and give it to the poor. That lesson
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sent the young man away with a sad heart. The Btwdgwithout question been driven

home to him; he knew now that he did not love Gbdva all things. He had to ac-

knowledge that Jesus had judged him rightly. Butvas not seriously concerned about
his salvation, otherwise he would have admitted tieawas unable to do what the Lord
commanded and would be lost if that was the only t@aobtain everlasting life. Had he

admitted that, the Lord would have told him: “He&s€@ne who can save you. Believe in
Me, and though you were an abominable man and adonly transgressed the com-
mandments, you wilt be saved.” But he went awayh@\t doubt, if he had become a
believer, Scripture would have recorded that fact.

Some one might think that possibly the papistgraftl, meant only this, that a dead
lip-faith does not justify a person — exactly what teach ourselves. But no; they mean
to say: No matter how good a person'’s faith idpigs not save him unless love is added
to it. That is about as wise a statement as if ild/say: An apple-tree may be ever so
good; but unless you add fruit to it, it is notawple-tree. Why, the reverse is true. Ap-
ples do not make an apple-tree, but the applept@suces apples.

However, the papists have expressed themselves gjainly on this matter. In the
aforementioned chapter and canon the Council ofitTdecreed: “If any one says that
faith is lost at the same time when grace is lgstib, or that the faith which remains in
the sinner is not genuine faith, although it may lm® a living faith, or that the person
who has faith without love is not a Christian,Heh be accursed.”

They assert, then, that a person falling into ni@itadoes not lose faith. We would
say that a person living in mortal sin may possegsrfect historical faith; however, we
add that such faith is not genuine, but a mere sid® papists, however, declare it to
be genuine faith. They speak of faith as somethpayt from love. Love must join faith
in their view in order to make faith good. Theyaegfaith as a beautiful receptacle that
serves no other purpose than to store something awi. The treasure that is to be
placed in this vessel is love. When placed in thgsel, it makes the vessel much more
precious than the vessel previously was. Thus #msts hold that faith is made pre-
cious through the addition of love. Or they may ptitis way: Faith justifies, however,
with the understanding that it has love.

In the days of John Gerhard the theologians of @i@pat that time the best-reputed
theologians of Rome, published tldensura Coloniensis. In this treatise they state:
“The fact that the just lives by his faith is natedsolely to Christ or His work; yea, its
justifying forma, or power, it does not derive from Christ, whomapprehends and pos-
sesses, but from its own love.” This statementates| not only that love must be added
to faith, but that in justifying faith love is tlenly reason why it justifies.

Let us now hear a few testimonies from Luther om $b-calledfides formata as
contrasted with thdides informis, or faith that has the true essence as placed over
against that faith which, according to the papigiswv, is indeed true faith, but does not

8/20/2014 2:53 Al



Walther's Law and Gospel, Lecture 21 http://lutherantheology.com/uploads/works/walth&/lecture-21.htn

7 of 10

justify.

In his Commentary on Galatians (St. L. Ed. IX, 357 f.)Luther says: “The Sophists
[he means, the papistic theologians], ready to grérthe Scriptures, add these acute
glosses to this passage [Gal. 3, 11]: ‘The Jussliy his faith’; however, by the faith
that is efficacious, operates, or has obtaineg@ritper form by loveformata caritate).

If faith lacks this form ifformis), it does not justify. This gloss they have spumn of
their own brain; they are doing violence to thepbret's [Habakkuk’s] words.” (Luther
means they have twisted and perverted this precammforting passage. Indeed, they
say, the Apostle Paul as well as the prophet Hallaklave stated: The just lives by his
faith. But what faith does he mean? Why, an adth that does good works, that has
love, and that has renewed the person. That, tba¢ ais the faith which he meant, and
it is only for this reason that man lives by fajth.

Luther proceeds: “I would not be displeased withirtlgloss if by faith properly
formed they understood the genuine faith, of whagh speak in theology, or, as Paul
calls it, ‘faith unfeigned.’ For in that case faitlould not be set up as something distinct
over against love, but it would be in oppositiorateain opinion which man may have
of faith. We, too, distinguish between spurious geduine faith. A spurious or ficti-
tious faith exists in a person who has heard amat, Christ, and all the mysteries of
incarnation and redemption, who has perceived theséers mentally, and knows how
to talk about them beautifully, yet all remainsrvamnagination. His hearing of these
matters has merely left an echo of the Gospelsrmbart, concerning which he babbles.
But it is not in reality faith; for it does not rew and transform the heart, does not pro-
duce a new man, but leaves the person in his foapion and conduct. Such faith is
actually baneful; it would be better for such asp@rnot to have it. A moral philosopher
of this world is better than a hypocrite who has fhith.”

Mark well: Luther admits the phrafiéles formata if it is to signify nothing else than
genuine faith of the heart. He knew that a faithclwtdoes not purify the heart does not
justify, but keeps its possessor in sin. The papmstve at all times represented the
Lutherans as teaching that faith alone justifies thiat therefore the believer must do no
good works. That is a shameful doctrine, calcul&teckpel people from the practise of
good works. It would amount to telling the peomegtiit doing good works and only to
believe, and heaven would immediately be theirthge. The better-informed papists,
of course, know that this is not Lutheran doctridewever, there are ever so many pa-
pists, even among the priesthood, who actuallyrcetiee Lutheran Church as a noxious
sect, which teaches that the mere mental percepfigartain tenets justifies and saves
men and lands them in heaven, no matter what kindeothey lead. In opposition to
this view, Luther declares thatfildes formata signifies the faith wrought by the Holy
Spirit, this faith is a fruitful source of all goadbrks; and if it is said that this faith justi-
fies, he is in full harmony with the papists. Oty must not add: Faith saves because
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it has the aforementioned beautiful form; for fditist justifies and saves a person, and
after that it is also productive of good works.

Luther continues: “Accordingly, if they [the pagbkwere to distinguish faith prop-
erly formed {idem formatam) from false or fictitious faith, their distinctiowould not
be offensive to me. But they are speaking of f#idt receives its proper form from
love, and they establish two kinds of faith: faitformed and faith properly formeuh{
formem et formatam). This altogether noxious and diabolical glossnl farced to repu-
diate in the strongest terms. For they say: Evearglhere is infused faith, which is a
gift of the Holy Spirit, and, in addition, acquiréaith, which we produce ourselves by
many acts of believing, still, both these kinds andormed; they receive their proper
form by love.”

Let us remember that a host of people have beerdiby the Jesuits, and when re-
proved by Lutherans that they do not teach jusiiiion by faith at all, they reply: “Your
Lutheran preacher has told you that. We do nothtelaat doctrine. We are teaching a
better doctrine than yours. You say: Only belieug] you will go to heaven. We say: A
person is justified by faith, namely, by faith winieiorketh by love, as the Apostle Paul
teaches.” Now, a person not knowing that all thia piece of knavery imagines that he
has been wrongly informed about the doctrine ofG@a¢holic Church. However let no
one permit himself to be deceived. The Jesuitsalspeak of faith as a source of love,
but of a faith that has love existing alongsidét.dfience it is a lie when they say in any
sense that a person is justified by faith. Whely thed the ternformata to fides, they
really mean works; for they say that a personssfjaed by faith if he has works in addi-
tion to faith. Their faith is worth no more tharethmitation money used in a business
college or the toy money of children, which looksIreal money, but has no purchas-
ing power.

The Roman doctrine of justification is nothing eflsan a complete denial, annihila-
tion, and condemnation of the Gospel. Any seatg®@mparably better than the Papacy,
the Roman Church. The sects worry ever so much their works of piety, their
wrestling for grace, and their prayers, but théy/sbld fast the teaching that faith in the
Lord Jesus alone justifies and saves a person. Wip@or Methodist or Baptist is in his
final agony, he realizes that faith alone saved,l@dies saved when he takes refuge in
the Lord Christ. But the dying papist has to thofkpurgatory and how long he may
have to be confined in it because he lacks chanty good works. He has to consider
himself lost. That was the devil's aim when he fdedh the Papacy — he wanted to de-
stroy the redemption of Christ by the abominabletidloe that faith does not justify and
save except when there is another element addedivch acquires salvation.

In conclusion Luther writes: “According to theimfay, faith without love is like a
painting or anything beautiful to behold that iaqed in the dark and cannot be seen un-
til light is let into the place, that is, until levis added to it. By this view, love is made

8/20/2014 2:53 Al



Walther's Law and Gospel, Lecture 21 http://lutherantheology.com/uploads/works/walth&/lecture-21.htn

9 of 10

the essence of faith and faith the material on wkoge works. That means that love is
placed above faith, and a person’s righteousneasasbed not to his faith, but to his
love. For whatever gives a certain quality to sdnmgt possesses that quality in a higher
degree. Therefore the Romanists are really asgribothing at all to faith, because they
ascribe righteousness to faith only on of Chrisbant of love. Moreover, these pervert-
ers of the Gospel of Christ say that infused faitihich has not been obtained by
preaching or some other operation, but is wrougiman by the Holy Spirit, can exist in
a person who is guilty of a mortal sin and candaen€l in the worst scoundrels. For this
reason they declare it an inert and useless thhevit is alone, even if it were to be of
the wonder-working kind. Thus they rob faith ergiref its function and ascribe it to
love, by declaring faith utterly worthless, unld¢sat which gives faith its proper form,
namely, love, is added to it.”

In his Commentary on Galatians (on chap. 2, 19),uther writes (St. L. Ed. IX, 218):
“When | have thus apprehended Christ by faith, Ha@me dead to the Law, justified
from sin, and liberated from death, the devil, dedl by Christ, | begin to do good
works, to love God, to show Him gratitude, and tagbse love towards my fellow-man.
But my love, or the works that follow after faitheither give the proper form to my
faith nor do they adorn it, but my faith gives lat@proper form and adorns iCaritas
non est forma fidei, sed fides est forma caritatis — this axiom of Luther shows up still
more plainly the hideousness of the papists’ tewrhegarding faith. For, mark you,
they do not say that faith does not save when sopehnas formed faith by his own ef-
fort, but even when it is genuine faith, producediiperson’s heart by the Holy Spirit.
Even this true faith, they hold, can exist in aspar who lives in mortal sin, as the
Council of Trent has declared, and it does notfyuatperson unless love is added to it.
The very opposite, Luther says, is true: It ishfatat gives love its real essence and
makes it genuine and good, mote versa.

The papists regard Gal. 5, 6 as a valuable prooffte their doctrine; but they to-
tally misinterpret the text. Commenting on thistféxither says (St. L. Ed. 1X, 632 ff.) :
“The Sophists force this text to support their vighat we must be justified by our love
and good works. For, not to say anything of faithicli a person has obtained by his
own effort e fide acquisita), they declare that even faith infused into a peisy God
does not justify unless it is given its proper foby love, because they call love that
grace which makes a person acceptable in the sfgabd @ratiam gratum facientem)
what we, speaking in the words of Paul, would getifying grace. Moreover, they say
that love is obtained by our merit, which God igustice bound to rewarahgstro mer-
ito congrui), etc. Yea, they even maintain that infused fadh exist in a person living
in mortal sin. Thus they remove justification eglyr from faith and attribute it to love
alone; and they want to establish this doctring¢hefrs by what Paul says in this pas-
sage, when he speaks of ‘faith that worketh by .lolgst as if Paul had meant to say:
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See, faith does not justify; it amounts to nothimgless work-producing love is added to
it, which gives faith its proper form.”

“However, all these strange, horrible ideas hawenlfabricated by unspiritual men.
Could any one tolerate the doctrine that faith,gifieof God which is poured into men’s
hearts by the Holy Ghost, can exist alongside oftah@in? One could tolerate such
teaching if they were referring to faith which agmn acquires by his own effort or to
historical faith, that opinion which a person, lsing his natural reason, forms from a
study of historical faith. Their teaching would &pporrectly to the latter kind of faith.
But since they speak of imparted faith, they plamdveal that they have no true under-
standing whatever of faith. Besides, they read plaissage of Paul through a colored
glass, as we say; they pervert the text and tivi&t as to make it favor their fancy. For
Paul does not say: faith which justifieth by lovefaith which makes a person accept-
able by love. A sense of that kind they have imegiand foisted upon this text by vio-
lence. Much less does the text say: Love makessopeacceptable. No; this is what the
apostle says: ‘faith which worketh by love.” Hetstathat works are performed by faith
through love, not that man is justified by love.”

The papists, in their antichristian error of woitthteousness, mistake the scope of
Gal. 5, 6. That text does not state what faithat$féefore God, but what it does viewed
by itself: it is active through love, after it halstained for the believer righteousness be-
fore God and everlasting salvation.

With the papists this error is fundamental, andhinithe Protestant churches there is
also in most instances faulty teaching on this pdifter declaring that salvation is alto-
gether by grace, through faith, many Protestants &df course, faith must produce
also good works,” because they are afraid the abtatement might offend people if it
were not qualified. But by adding the qualificatidghey have perverted and upset their
whole preaching; for with that qualification alleiih preaching about grace and faith is
futile and a wasted effort. For what they say witat qualification sounds as if faith
were not sufficient for justification and had to t@nforced by love. When you preach
on this subject, this is how you must speak: Ofreeua person that has not love, let
him understand that he has not faith either; héreceannot be righteous in God'’s sight.
That is the proper way to speak, not because loste#igs a person in God’s sight, but
because only that is genuine faith, wrought by @odugh the Holy Spirit, which flows
forth in love of God and our fellow-men.
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