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FOURTEENTH EVENING LECTURE.
(January 16, 1885.)

As regards the difference between the Lutheran tardReformed Church, my
friends, the Lutheran people, at least in formmes, imagined that the whole difference
was this, that in reciting the Lord’s Prayer in fan, the Lutheran put the word
“Father” first, the Reformed the word “Our” and tha the Lord’s Supper, wafers,
which are not broken, are used in the Lutheran €hurhile the Reformed churches
use ordinary bread, which they break at the distioim or before. For this horrible igno-
rance the unfaithful ministers of our Church areédolamed. They have shamefully ne-
glected their people.

In view of this ignorance it is, of course, not@using that these poor Lutherans fi-
nally yielded to overtures for a union with the &efied. Recently, however, a change
has taken place: the violently enforced establisttroé the United Church in the very
country where it was attempted first, in Prussas hrought about a reconsideration by
our beloved Lutheran people of the points of ddfere between the Reformed and the
Lutheran Church. In 1817, when the Union was inaaigal, Claus Harms, pastor and
professor at the University of Kiel, published avrgeries of Ninety-five Theses for use
at the celebration of the Tercentenary of the Reédion. In Thesis 95 he says: “A cop-
ulation is now contemplated, which is to enrichttpaor handmaiden, the Lutheran
Church.” However, he adds this warning: “Do noeatpt it on Luther’s grave; his
bones will take on new life, and then the Lord hane&rcy on you!” His prophecy has
been fulfilled. Nowadays any Lutheran child that lraceived at least a passable in-
struction in the Christian doctrine knows that ¢hex indeed a great difference, involv-
ing the principal articles of Christian doctrinetlween the Lutheran and the Reformed
Church. To-day the Lutheran people are well infadroa this point: Lutherans adhere
firmly to the words of Christ, forever true: “This My body; thisis My blood.” Luther-
ans, accordingly, believe that the body and blob@lurist are substantially and truly
present in the Holy Supper and are administeredrd,received by, the communicants,
while those clear words, plain as daylight, arenoteted by the Reformed to mean:
“This signifies the body of Christ; this signifieis blood.” Accordingly, the Reformed
contend that the body and blood of Christ are resddvom the Holy Supper as far as
the heavens are from the earth, because theynaitedito the heavenly mansions and
His return to earth is not to be expected untillthst Day.

Nowadays all Lutheran people know that accordin§dopture, the Book of eternal
truth, Holy Baptism is the washing of regenerat@mmeans by which regeneration is ef-
fected from on high through the Holy Spirit; whilee Reformed contend that Baptism
Is merely a sign, symbol, or representation of 4bing that has previously taken place
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in a person.

Nowadays all Lutheran people know that the humanraaof Christ, through its
union with the divine nature, has received alsandivattributes, namely, that omni-
science, omnipotence, omnipresence, and the hdradaration have been communi-
cated to it; while the Reformed contend that betw#e man Christ and other men
there is a difference only of degree, namely, @latist has received greater gifts. How-
ever, even the highest gifts which His human ngbessesses are claimed to be creature
gifts, the same as in other creatures.

Nowadays all Lutheran people know that accordintheoHoly Scriptures the sav-
ing grace of the Father is universal; so is themgation of the Son, and likewise the ef-
fective calling of the Holy Spirit through the Wondhile the teaching of the Reformed
Church on these three points is particularisticabee the Reformed most emphatically
contend that God has created the greater paredidiman race unto eternal damnation
and has accordingly assigned them even in etetoigverlasting death. In the clear
light of the precious, saving Gospel this is analppg, a horrible doctrine.

To be brief, every Lutheran knows nowadays that difeerence between the
Lutheran and the Reformed Church is fundamenthé&st not on the circumference, but
in the very center of the Christian doctrine.

What is the reason, then, that in spite of thests fanany who claim to be Lutherans
have allowed themselves to become enmeshed imibaistic net and, while claiming
to be Lutherans, calmly remain in the Union, whismothing but an emergency de-
vice? They are in a Church that has not been éstall by Christ, but by an earthly
king; a church in which not all speak the samegsinor hold the same views, as the
apostle requires in | Cor. 1; a Church in whichr¢his not that one faith, one Baptism,
one hope, which the apostle, Eph. 4, predicatdbeofChurch of Jesus Christ. What is
the reason? It is nothing else than the notion #mte of the many and grave errors of
the Reformed Church, there is an agreement betweer the Lutheran Church in the
principal points. It is claimed that the relatioatlween these two churches is entirely
different from that existing between the Lutherad ghe Romish Church. There is truth
in the claim mentioned last; but if the Reformedufcih were in agreement with us in
the main points, — a consummation devoutly to behed! — it would speedily reach
an agreement with us also in the few points of mingportance. But what the Re-
formed Church lacks is just this — it cannot cotiseanswer the question, “What must
| do to be saved?” In the very doctrine of justfion, the cardinal doctrine of the
Lutheran Church, the Reformed Church is not in egent with us; it does not point the
right way to grace and salvation. Few there areuinday who perceive this point. All
the Reformed, and the sects that are derived flrerRieformed Church, affirm that a
person is saved by grace alone. But the momengyamine their practise, you imme-
diately discover that, while they hold this truththeory, they do not put it into effect,
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but rather point in the opposite direction.
The thesis which we are approaching tonight invateléscussion of this subject

Thesis|X.

In the fifth place, the Word of God is not rightly divided when sinners who have
been struck down and terrified by the Law are directed, not to the Word and the
Sacraments, but to their own prayers and wrestlings with God in order that they may
win their way into a state of grace; in other words, when they are told to keep on
praying and struggling until they feel that God has received them into grace.

The doctrine which is denounced in this thesiommmon to all the Reformed and to
the sects of Reformed origin, including the Baptitie Methodists, the Evangelical Al-
liance, the Episcopalians, the Presbyterians.h&lsé are only branches of the great tree
of the Reformed Church. The pure evangelical doetof the way in which a poor,
alarmed sinner arrives at the assurance that Ggrh@ous to him is not heard among
these people; this way is not shown by any of tisesés.

In order to obtain a divine assurance regardingptbper way of rightly dividing the
Word, so as to meet the errors named in our thiesiss examine a few pertinent exam-
ples recorded in Scripture. Let us observe the hplystles, who were filled with the
Holy Spirit and, being prompted by Him, no doubtided the Word of God rightly and
showed alarmed sinners the right way to rest amdgand assurance of their state of
grace with God. In order to remove every possildebd, let us examine the treatment
which the apostles accorded the greatest and gtasseers.

In Acts 2 we have a record of the way in which Ap@stle Peter treated people who
a few weeks previously had cried, “Crucify, cruckym!” These recreants, who at the
tribunal of Pilate had shouted, “Away with Him!’ udtle the cursed wretch to the gib-
bet! We shall gladly exchange Him for Barabbas!t Heeen led by curiosity to the
house where the outpouring of the Holy Spirit t@tikce. They heard the roaring of the
mighty wind and came to investigate the phenomeklém observe that Peter, to begin
with, reproved those who mockingly said the apgsstiere filled with new wine. He
showed them that the outpouring of the Holy Spirts nothing but the fulfilment of
Joel’'s prophecy. He next rehearses the story o$ulffering, death, resurrection, and fi-
nal ascension of Jesus, concluding with these wdidwerefore let all the house of Is-
rael know assuredly that God hath made that saswes Jghom ye have crucified both
Lord and Christ.” Though expressed in a few wottat was a terrible Law sermon.
Accordingly, we are told in v. 37: “Now, when thégard this, they were pricked in
their heart.” When these words of the apostle kttheir hearts, they had the sensation
of having been stabbed there with a dagger. Theglled; they were horrified; and the
Holy Spirit drove the apostle’s thrust home and entitem realize what a terrible sin
they had committed by crucifying their own Messighnd they said to Peter and to the
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rest of the apostles, Men and brethren, what skeatio?”

How does the apostle act in this instance? Doesagie“You will have to make a
personal effort to amend your conduct; you mustedma still more penitent knowl-
edge of your sins; you must go down on your kneelscay for mercy; perhaps God will
then help you and receive you into grace”? Notlohghe kind. He said to them: “Re-
pent and be baptized, every one of you, in the naindesus Christ for the remission of
sins.” Metavoeite (“repent ye”) means: “Change your minds.” It refguite plainly to
what is called the second part of repentaniz, faith. The term is here used in the fig-
ure of synecdoche, because the Law had alreadyittom@rk upon these hearers. Ac-
cordingly, it was far from the Apostle Peter’s mita bring about their salvation by
hurting them into still greater distress, anguei terror. Now that their heart had been
pricked, he was satisfied. They were now prepavdtear the most blessed Gospel and
receive it into their hearts. Therefore the apostier addressed them thus: “You must
change your minds and believe the Gospel of theiftzd One; you must dismiss all
your errors and be baptized at once in the naméesfis Christ for the remission of
sins.” This answer of the apostle testified to thehen they received Baptism: “Your
sins are forgiven. You are now in a right relattorGod. Your terrible sins are remem-
bered no more.” The apostle adds these words: “Yeraghall receive the gift of the
Holy Ghost”; and the record of this incident is cluded thus: “For the promise is unto
you and to your children and to all that are afreven as many as the Lord, our God,
shall call. And with many other words did he tgsthd exhort, saying, Save yourselves
from this untoward generation. Then they that gladceived his word were baptized;
and the same day there were added unto them dbveatthousand souls.”

That is the whole story. Other demands the apastienot make; his hearers were
only to listen to his words and take comfort ingiesoothing words of consolation, this
promise of the forgiveness of their sins, of lifeaalvation. We are not told about mea-
sures such as the sects in our day employ. Moret dbese anon.

That was the first sermon delivered by Peter, cgmao to speak, fresh from the
forge of the Holy Spirit. He went to work with tingost intense ardor of faith and with a
single sermon gained three thousand souls, to whitrought rest and peace and the
assurance of salvation. In v. 42 we are told: “Thegtinued steadfastly in the apostles’
doctrine and fellowship, and in breaking of breaat] in prayers.” Hence, theirs was not
a transient fervor, such as that frequently produmeitinerant enthusiasts in our day at
their revivals. No; their hearts had been profoyrstirred and completely changed.
They rejoiced and cheerfully took upon themselvésgaominy and persecution, all
sufferings which the Christians of that time haenalure.

To this first example illustrating the apostlesagtise let me add a second one: the
conversion of the jailer at Philippi, which is reded Acts 16. While we met with Jews
in the first instance, we are here told about dheg and a very godless heathen at that.
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In vv. 19 and 20 we read: “And when her masterké (inasters of the damsel from
whom Paul had expelled the soothsaying spirit wihdition) “saw that the hope of their
gains was gone, they caught Paul and Silas and tirenv into the market-place unto
the rulers and brought them to the magistratesngayhese men, beinggws, do ex-
ceedingly trouble our city.” That was their politisove — the Jews were universally
hated and despised. They raised this further charg@d.: “And teach customs which are
not lawful for us to receive neither to observeingeRomans.” These noble people
claimed to be baked from better dough than anyrotla¢ion. The record proceeds:
“And the multitude rose up together against themd Ahe magistrates rent off their
clothes and commanded to beat them” (mark you,outtkheir having been given a due
hearing). “And when they had laid many stripes upfe@m, they cast them into prison,
charging the jailer to keep them safely; who, hgwieceived such charge, thrust them
into the inner prison and made their feet fastim $tocks.” Vv. 22. 24. The jailer had
not been ordered to apply the severe measuresdastd. He did not know whether the
apostles had been lawfully committed to jail, batdid not care. He was an inhuman
brute.

The story continues: “And at midnight Paul and Simayed and sang praises unto
God; and the prisoners heard them.” V. 25. Undallptine jailer, too, heard them, and
it surely must have made a powerful impression iom Nery likely he had expected
them to sit in their cell gnashing their teeth andsing the jailer; instead he hears them
chanting praises to God. He must have mused: “Taesgueer men; never before did |
have prisoners in this house of correction likeséhe

And now we read: “And suddenly there was a greghgqaake, so that the founda-
tions of the prison were shaken. And immediatelyhed doors were opened, and every
one’s bands were loosed. And the keeper of themasvaking out of his sleep and see-
ing the prison-doors open, he drew out his swowd \eould have killed himself, sup-
posing that the prisoners had been fled.” Vv. 26-H&ttention to duty was no joke un-
der the government of the Romans. If prisonerspestdrom jail, the keeper of the
prison was held responsible. In the case of eslhedangerous characters the jailer was
apt to be punished with death if they escaped. Nlo,jailer did not believe in a God
who would judge him. Accordingly he calculated thGsmce | am to be sentenced to
death anyway, what is life worth to me? | prefebéomy own executioner.

“But Paul cried with a loud voice, saying, Do thifyse harm, for we are all here.”
V. 28. Imagine the impression that cry made onjditer! He had thrust the apostles into
the inner prison, and instead of bearing him a geudr that and plotting revenge upon
him, they arrest his suicidal hand by shoutingito as they did.

From the psalms the apostles had sung the jail@rvieay likely understood this
much, that they were men who wished to tell theppeetow to find a happy fate be-
yond Hades. In his great distress he now besed¢lcbegpostles: “Sirs, what must | do to
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be saved?” V. 30. If the apostles had been fanatiey would have said to him: “My
dear friend, this is no easy matter. Before a gggleeckless man like you can be saved,
an elaborate and extensive cure is necessary, whechhall prescribe to you.” Not a
word of this. They behold in the jailer a persdndireceive the Gospel. He was as god-
less as before; he had not yet conceived a hafreh.oHe says nothing about that. All
he wants is to escape the punishment of sin aradroathappy, blessed fate beyond the
grave.

Notwithstanding this we read: “And they said, Bedieon the Lord Jesus Christ, and
thou shalt be saved and thy house. And they spaticehim the Word of the Lord and to
all that were in his house. And he took them thmeeshour of the night and washed their
stripes; and was baptized, he and all his, strasgit Vv. 31-33.That same night the
jailer is converted, obtains faith and the asswrdhat he is accepted with God, and rec-
onciled. He is become a beloved child of God.

What measures did the apostles apply to him? Ngtbeyond proclaiming the
Gospel to him without any condition attached to Tihey tell him unqualifiedly:
“Believe on the Lord Jesus Christ.” That makesapestles’ practise plain. In every in-
stance where their word had produced faith, thayimidtered Baptism immediately.
They did not say: “We have to take you through steresive course of instruction and
expound to you accurately and thoroughly all thteclas of the Christian creed. After
that, we shall have to put you on probation towgkether you can become an approved
Christian.” Nothing of the sort. The jailer asksh® baptized because he knows that is
the means for receiving him into the kingdom of i€thrand they promptly administer
Baptism to him.

Compare with this apostolic practise that of théoRaeed Church in our day. (I am
referring to all the sects that have sprung froe Reformed Church.) If they were to
see a Lutheran minister adopting the practise efafpostles, they would cry out: “How
can that godless and lax preacher act that way?, Whpught first to impress on the
sinner that he must feel the grace of God in hathénstead of that he comforts him
and even baptizes him.” However, that is the Badlimethod, and being Biblical, it is
the Lutheran method; for the Lutheran Church isimgt else thin the Bible Church; it
does not deviate from the Bible, does not take taglay or add to it, but stands
squarely upon the Word of God. That is the leadmnigciple which the Lutheran
Church carries out in all its teachings and irprtsctise.

In conclusion we read: “And when he had broughirthieto his house, he set meat
before them and rejoiced, believing in God withhedl house.” He had a good reason for
rejoicing. He meant to declare that, while formdré/had no God and was without hope
in this world, he had now found God and a Savioowhd redeemed him, having pur-
chased him with his precious God'’s blood, and hadrghim the promise that he would
come again and receive him into the Kingdom of Glor
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That is the second example from the apostles’ g&ovhich exhibits their method
of procedure when it devolved upon them to lea@ragn to the assurance of the grace
of God. Let me now introduce the instance of theveosion of the Apostle Paul him-
self, recounted very beautifully by himself, Ac@. 2

How was this abominable man, who had horribly pmrssl the Christians, con-
verted? Speaking from the Temple stairs to thetestclewish mob, he begins the story
of his conversion thus: “Men, brethren, and fathéear ye my defense which | now
make unto you. (And when they heard that he spakieet Hebrew tongue to them, they
kept the more silence.) “ Vv. 1-2. Nearly on evecgasion when he appeared in public,
especially before an audience of Jews, Paul t@dstbry of his conversion. On this oc-
casion he addressed them in Hebrew, to arousedttemtion. Few people at that time
understood Hebrew well, but Paul, being a learnad,manderstood it well. In the com-
plete silence that now fell upon his audience nebad was lost to his hearers. He told
them: “I am verily a man which am a Jew, born imstig, a city in Cilicia, yet brought
up in this city at the feet of Gamaliel and taugbtording to the perfect manner of the
Law of the fathers and was zealous toward Godgaalyare this day. And | persecuted
this way unto the death, binding and delivering iptisons both men and women, as
also the high priest cloth bear me witness andhallestate of the elders; from whom
also | received letters unto the brethren and wetd Damascus to bring them which
were there bound unto Jerusalem for to be punished3-5.

Paul classifies the Jews in their present state hiself in his unconverted state.
He, too, had persecuted the new religion, forciagadherents by painful tortures to re-
nounce and abominate Christ.

He proceeds: “And it came to pass that, as | maglgonrney and was come nigh
unto Damascus about noon, suddenly there shoneHeawven a great light round about
me. And | fell unto the ground and heard a voiggrgaunto me, Saul, Saul, why perse-
cutest thou Me? And | answered, Who art Thou, L&d& He said unto me, | am Jesus
of Nazareth, whom thou persecutest. And they treewith me saw indeed the light
and were afraid, but they heard not the voice oh khat spake to me.” (Paul was to
know thathe was meant; he alone heard the voice. For thabne#&so, Jesus addressed
him by name.) “And | said, What shall | Do, Lordhd\the Lord said unto me, Arise
and go into Damascus, and there it shall be taé tf all things which are appointed
for thee to do.” Vv. 6-10.

He was to be converted by nothing else than thedWbne Savior, at this point,
does not preach conversion to him. He is to learoaugh men what he is to do to be
saved.

“And when | could not see for the glory of thathtg Paul proceeds, “being led by
the hand of them that were with me, | came into Bsecus. And one Ananias, a devout
man according to the Law, having a good reportldha Jews which dwelt there, came
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unto me and stood and said unto me, Brother Sacgjve thy sight. And the same hour
| looked up upon him.” Vv. 11-13.

Ananias had had a vision from the Lord in whichhiad been told what to say when
he would see Saul. In view of the instruction hd heceived he immediately, upon en-
tering, addressed Saul as “brother.”

Continuing his account, Paul relates: “And he saltek God of our fathers hath cho-
sen thee that thou shouldest know His will andteaejust One and shouldest hear the
voice of His mouth. For thou shalt be His witnessouall men of what thou hast seen
and heard. And now, why tarriest thou? Arise andbdygtized and wash away thy sins,
calling on the name of the Lord.” Vv. 14-16.

Ananias, then, does not say: “First you must pnatyl you have a sensation of in-
ward grace.” No, he tells him: Having come to awlsalge of the Lord Jesus, your first
step must be to receive Baptism for the washingyasfaour sins. And then call upon
the Lord Jesus. That is the true order of saviagernot praying first for the grace of
God, but after one has learned to know the gracgoaf. Prior to that he cannot pray ac-
ceptably.

In this instance the practise of the Lord Himsgléxhibited to us. He surely knows
how to deal with poor sinners. As soon as Saulrbecalarmed about his sins, Jesus ap-
proached him with His consolation. He did not regtim to experience all sorts of
feelings, but promptly proclaimed to him the Wofd3yace. That shows a true minister
of Christ how to proceed when his object is to Isamhers who have been crushed by
the Law to the assurance of the grace of God imsChesus.

What, now, is the method of the sects? The veryrapnof this. True, they also
preach the Law first with great sternness, whiauie proper. We do the same, follow-
ing the method of the apostles and of Christ. Tilg wrong feature in this part of their
preaching is their depiction of the infernal tornsgrwhich is usually done in such a
drastic manner as to engage the imagination rakizer to make their words sink into
the depth of the heart. True, they frequently pneaxcellent sermons on the Law with
its awful threatenings; only they do not bring astspiritual meaning. The faulty effect
in the Law preaching of most sects is this: instafackducing their hearers to the condi-
tion where they profess themselves poor, lost, @memned sinners, who have de-
served everlasting wrath, they put them in a sthtaind which makes them say: “Is it
not terrible to hear God uttering such awful theeatgs on account of sin?” If you do
not lead a man by the Law to the point where he ptitcompletely the garment of his
own righteousness and declares himself a misenaitked man, whose heart is sinning
day and night with his evil lusts, thoughts, desiispositions, and wishes of all kinds,
you have not preached the Law aright. A preachéhef_aw must make a person dis-
trust himself even in the least matter until hisndyhour and keep him confessing that
he is a miserable creature, with no record of gbeets except those which God has ac-
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complished through him, spite of the corruptingederating, and poisoning effects of
his own act. If the heart is not put in such canditthe person is not properly prepared
for the reception of the Gospel.

But the incorrect preaching of the Law is not tharst feature of the sects. They do
not preach the Gospel to such as are alarmed asmagmish. They imagine they would
commit the worst sin by immediately offering corsan to such poor souls. They give
them a long list of efforts that they must makerder, if possible, to be received into
grace: how long they must pray, how strenuously thest fight and wrestle and cry,
until they can say that they feel they have reckibe Holy Ghost and divine grace and
can rise from their knees shouting hallelujahsotder to accelerate this process in
larger gatherings, Methodist preachers induce ththten and sisters to kneel with the
candidate for conversion and cry for the forgivenekhis sins. Sometimes the effort is
futile, sometimes the desired result is not atdinenveeks and months. If a sincere can-
didate confesses that he only feels his inabilitgt & full of evil inclinations, he is told
that he is still in a sorry condition and that hestncontinue to wrestle in prayer until he
finally experiences a feeling of divine grace. Thenis told to praise God because he is
rid of sin; all is well with him, the penitentiagany is over, and he has become a child
of God's grace.

But the required feeling may rest on a false fotindalt may not be the testimony
of the Holy Spirit in the heart, but a physicaleeff, produced by the lively presentations
of the preacher. That explains why sincere persdns have become believers not in-
frequently feel one moment that they have foundlibel Jesus, and in the next, that
they have lost Him again. Now they imagine thaythee in a state of grace; at another
time, that they are fallen from grace. What distnsscreated for such souls in their dy-
ing hour when they have no sensation of grace amdavarried with the awful thought
of damnation and eternal perdition! This may happ#ener than we think. | have no
doubt, however, that the Holy Spirit comes to tliead the poor souls that have been in
the hands of such bad practitioners and makes tasiall reliance upon their own la-
boring, wrestling, and striving overboard, throveniselves into the arms of the free
grace of God, and die in peace. However, that btesffect, wherever it occurs, is not
due to Methodist preaching, but to the operatiohef Holy Spirit spite of Methodist
preaching.

We gather from what | have stated that the faulictise under review is based on
three awful errors.

In the first place, the sects neither believe each a real and complete reconcilia-
tion of man with God because they regard our hdg\ather as being a God very hard
to deal with, whose heart must be softened by paste cries and bitter tears. That
amounts to a denial of Jesus Christ, who has Igogw@rned the heart of God to men by
reconciling the entire world with Him. God does mat by halves. In Christ He loves
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all sinners without exception. The sins of evennsr are canceled. Every debt has been
liquidated. There is no longer anything that a psiomer has to fear when he ap-
proaches his heavenly Father, with whom he has te@mciled by Christ.

However, people imagine that, after Christ has ddiseshare, man must still do his,
and man is not reconciled to God until both effontset. The sects picture reconciliation
as consisting in this, that the Savior made @oting to save men, provided men would
be willing on their part to be reconciled. But tiatthe reverse of the Gospel. God is
reconciled. Accordingly, the apostle Paul callsusn “Be ye reconciled to God.” That
means: Since God has been reconciled to you by J&sust, grasp the hand which the
Father in heaven holds out to you. Moreover, thestép declares: “If one died for all,
then were all dead.” 2 Cor. 5-14. That means: HisEllied for the sins of all men, that
Is tantamount to all men’s dying and making satisba for their sins. Therefore noth-
ing at all is required on the part of man to redenGod; He already is reconciled. Righ-
teousness lies ready; it must not first be achidwedhan. If man were to attempt to do
so, that would be an awful crime, a battle agagnate and against the reconciliation
and perfect redemption accomplished by the Sonoaf. G

In the second place, the sects teach false doatdneerning the Gospel. They re-
gard it as nothing else than an instruction for ptaaching him what he must do to se-
cure the grace of God, while in reality the Gospé&bod’s proclamation to men: “Ye are
redeemed from your sins; ye are reconciled to Godr sins are forgiven.” No sectar-
ilan preacher dare make this frank statement. [fobrleem, for instance, Spurgeon, does
do it in some of his sermons, it is a Lutheran eetin the teaching of the sects and an
exception to the rule. Moreover, he is being sdyamgticized for it as going too far.

In the third place, the sects teach false doctoreerning faith. They regard it as a
guality in man by which he is improved. For thagen they consider faith such an ex-
traordinarily important and salutary matter.

It is true, indeed, that genuine faith changesragrecompletely. It brings love into
a person’s heart. Faith cannot be without lovet, @sslittle as fire can be without heat.
But this quality of faith is not the reason whyjustifies us, giving us what Christ has
acquired for us, what hence is ours already angl me¢d be received by us. The Scrip-
tural answer to the question: “What must | do tosbged?” is: “You must believe,
hence you are not to do anything at all yourséif.that sense the apostle answered the
guestion when it was addressed to him. He praftitald the jailer: “You are to do
nothing but accept what God has done for you, andhave it and become a blessed
person.” That is the precious teaching of the @wvord.

Having this doctrine, what exceedingly happy ares®éd people we Lutherans are!
This teaching takes us to Christ by a straightaolitopens heaven to us when we feel
hell in our hearts. It enables us to obtain gracang moment without losing time by
following a wrong way, striving for grace by our nwffort, as we sometimes do with a
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good intention. We can approach Christ directly aagt “Lord Jesus, | am a poor sin-
ner; | know it; that has been my experience ingast, and when | reflect what is going
on in my heart now, | must say, that is still mypenence. But Thou hast called me by
Thy Gospel. | come to Thee just as | am; for | docbme no other way.” That is the
saving doctrine which the Evangelical Lutheran Churas learned from Christ and the
apostles.

Use this doctrine to your own advantage, my frietidwould be awful if one of you
would have to retire this evening with the thoughhis heart: “I do not know whether
God is gracious to me, whether He has acceptedsnktisachild, and whether my sins
are forgiven. If God were to call me hence to-nightvould not be sure whether |
should die saved.” God grant that no one of yolinetire in that frame of mind; for he
would lie down to rest with the wrath of God ablion him.

God'’s disposition towards us is as we picture muoselves. If one believes that God
Is gracious to him, he certainly has a gracious.®ode dress our heavenly Father up
as a scarecrow, as a God who is angry with ushave an angry God, and His wrath
rests upon us. However, the God that is angry ustihas been removed by our Savior;
we now have a God who takes pity on us.

| cherish another wish concerning you, to wit, tkati may be filled with great
cheerfulness to proclaim this most blessed doctamee day with joy to your congrega-
tions. If you had to preach nothing else than Iste&thics, you might consider that a te-
dious task, yielding meager results. But if you dn@xperienced in your heart what it
means to convey to poor, lost, and condemned srtherconsolation of the Gospel and
say to them: “Do but come and believe,” — | sayati believe this and ponder the full
meaning of this, you cannot but look forward witly fo the day when you will stand
for the first time before your congregations toiks this august message. Morover, you
will surely be forced to say: “I have certainly sem the most beautiful and glorious
calling on earth.” For a messenger of good tidisgaways welcome. God grant that by
His gracious help such may be your good fortune!
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